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AYATULLAH DASTE GHAIB

The martyr - Ayatullah - Daste  Ghaib  Shirazi
befonged to n 8U0-year old noble family of the well known
learied Aaline Daste Glaib and was himself a very pions
person.,

Bue to tiw religions atmosphere ot home and q
natural inclination towards Islan and morality, he moved
te Najaf-e-Ashraf for higher education after early education
i fis hone town. There he studied wader the guidance of
very learned religious scholars.  After reaching the high
level of *ljtihad’, le retirned to Shiraz.,

3it Shiraz lie got the mosquie ' Ateeq’, which was in a
dilapidnted condition, vepaired at considerable cost and
started teaching exegesis of the holy Quran and morality.
Through his devoted efforts, the religious institution
(“hotwza-e-ilmialy’) attained greal reputation in feaching
Jurisprudence, ‘usool’ and morality., Due to conlinuous
struggle agninst the oppressive government of the late
Shah, he was arvested @ number of times and was put under
Jtouse-arrest as well,



ﬂﬂ:’r the success of the Islamic revolution of lran,
he wnas appointed to the Guidance Council (" Majlis-e-
Khabargan'), and at the request of the people of Shiraz, he
was appointed the representative of huam Khummini and
Imam for Friday prayers.

The martyr Daste Ghaib las left many  baoks,
publications, vesearch articles  ete.  on  moralily,
jurisprdence, exegesis of the holy Quran. Some of his
books are: 'the Major Sins’, ‘the Subntissive Heart!, ' Salat-
wl-Khashieen’, *"M'ad’ ‘Tauba' (Repentence), 'the Life of
Hazrat Zalra' (3.0.), "Isti'azalt’ and "Thousand Questions’,
He was a trie symbeol of love, affection, sincerity and piety.

He was markyred, tHirough a bomb attack, while
proceeding from his home to lead the Friday prayers.
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THE FIRST CHAPTER

PIETY

The truth about Piety.



Pietyy.

In Arabic the source for “taqua’ (ie. piety) Is
“vagaya’, which means protection and yestraint. In shariah
it means vestraining oneself from every such acl wthich
awould be harmiful in the hereafter. In other words, to desist
fromi disobeying Almighity God is piety. So, when the
meqning of piety was asked fram huani J'afer-e-Sadig (a.s.),
he said:

*Obey the commands of God and keep awvay from
what He prohibits’. ( Safina-tul-Bahar wol. 2. p.678)

On this basis, there are two aspects of piety: first, to
obey God and follow His conmiands in such @ manner that
no obligatory command is left out. Obligatory conmands
are Hiose which, if not followed, invite the wrath of
Almighty God. Man should also try, as far s possible, not
to leave oul what is recommended as desivable.  The
*desivable acts” according to shariah are those which invite
veward from Almighty God but if these are not followed,
then there is no punishnient.

The other aspect of piety is to desist from what is
prohibited (‘haraam’) and to give it up so that one escapes
the wrath of Almighty God. 'Haraam’ is that acl of the
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servant of God by committing whicl ene beconies liable to
the wrath of God. In addition, it is better that man should
also give up what is unbecoming. In shariah 'unbecoming’
15 what is appreciated if man desists from the same, but
there is no sin from such an act. A person who desires the
height of felicity and piety, should pay more attention to
the otler aspect of piety, that is, lo aveid what is prohibited
and the sin, due to the reason that if one desists from sin
then, cven if his other performance is of lesser limpartance,
still it is accepted by Almighty God, as mentioned in the
loly Quran:

“verily, verily, Allah accepts only (the sacrifice)
from those who safeguard themselves against evil with Sull
awareness of divine laws.” (5:27)

And the holy Prophet (5.AW.S.) has said that a
brief prayer by a pious person is sufficient Just like a little
salt is enough to make the food tasty. (Iddat-ul-Da’ee)

Sin destroys the good deed.

Some grave sins destroy the virtwous deed - the
details of which would be explained Iater. Briefly, it is
more tmportant to desist from sins than fo perform good
deed. To prove the sane, some narrations are given below:



Lnportaice of desisting from the prolibited in tHie
narrations;

First narration: Hazrat Imamt ['afer-e-Sadig (a.s.)
has said: "not eating o morsel of prohibited food is better,
for the blessings of Almighty God, Hunt performing fwo
thousand "rak’at of desirable prayers.” (Iddat-ul-Da’ee)

Second warration: lmam ['afer-e-Sadig has snid: "
to rettirn one dirlam to its owner is equal to seventy
acceptable hajf in the eyes of Almighty God."” (lddat-ul-
Da'ee).

Third narration: The same lmam has said: "Try
harder to perform good deed, If you cannol do that, then at
least do not disobey God, for example if a person lnys the
Sfoundntion of a building and does not destroy it, then even
if the progress is slow, yet the building rises high; as
against that. if a person lays down a foundation and
destroys it, then it is possible that its walls would never
rise high.” (Iddat-ul-Da’ee p.235).

The fire that destroys the tree of paradise,

The fourth narration: The holy Prophet (5.A.W.5.)
has said: "If someone says ‘sublan Allal' (God be praised),
then Almighty God causes a tree to grow in the paradise for
him." Hearing this, a Quraishi rose to say "if it is so, then
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there should be many trees for us in paradise’, The holy
Prophet (S.AW.5.) said: "Yes, bul beware, do not burn
those trees by sending fire from here” " (lddat-ul-Da’ee
p.235)

The fifth unrration: "Jealousy destroys faith just like:
fire eats up the wood.” (Usool-e-Kaafi & lddat-ul-Da'ee).

Indulgence in the prohibited acts destroys the prayers -

The sixth narration: The hely prophet (S:AW.S.)
said: "On the day of judgment there would be nations
whose good deed would be as strong as the mountain of
‘tahama’.  In spite of these, the command of Almighty
wonld be to throw them to hefl.” On hearing this sonicone
asked: " o prophet of God, did they say their prayers?” He
said "yes, they used to pray and fast and used fo spend part
of the might in prayers but whenever they used to get some
worldly thing, they used to grab it (i.e. they used not to dif-
ferentiate between the permitted and the prohibited).”

The rights of mei are a hindrance in the acceptance of deed.

The seventh narration: The holy prophet (5. A.W.5.)
said: "1 have been conmmanded by Almighty Ged to warn
miy people not to enter amy mosque in such a condition that
any person’s right, or debt, be ou them. If anyone stands in
prayers in such condition, then Alniighty God would be

4



cursing him wntil e vepays the person to whom he is
indebted. (lddat-ul-Da’ee) p.236)

The eighth narration: The holy Prophet (S.A.W.5.)
said: "There is a particular angel of God 1who londly says
every night from Bnit-ul-Magdas that Almiglhty God does
not accept any act of a person whe eats from illegally gotten
wealth, whether his act is obligatory or desivable. (lddat-ul-
Da’ee).

The »accepted only when these are with piety.

devd are

The uinth narration: If you vemain firmly standing
int prayers like a piece of wood fixed in the carth and fast so
muich that you become weak like o dry wood and bend fike a
bow, even then Almighty God will not accept any deed
inless you lave the asceticism and piety whicl keep you
awy from sin. (lddat-ul-Da’ee).

The tenth narvation: The holy prophet Moosa (a.5.)
passed near @ person 1ol was one of his companions.  He
s prostrating. When the prophet Moosa (a.s.) came back,
he woas still prostrating. Prophet Moosa (a.s.) said: "If 1
lad the power to meet your requirement, I would do so.”
Almighty Allah sent revelation on Hie prophet Movsa (a.s.)
conveying: "Even if this person prostrates to the extent

9



that he loses his weck, even then [ will not accept his deed
wittil de desists from twhat 1 dislike and acts according to
what 1 like; (i.e. he should desist from sins and perform
;r:rnyvrs}; otherteise, sins are a lindrance in the acceptance
of prayer.” (Iddat-nl-Da’ee).

To give up sins is the real prayer. .

The eleventh narration: To give up the sins is the
base for ‘deen’. Therefore, keep away from Hie sins so thal
you become the greafest praifing-person and pious; try to
hiave the maximon piety; do not perform any act without
piety; for sure that deed is acceptable to Almighty God
which is with piety, even if the act is small. As stated by
God in the loly Quran, He accepts only the deed of the
pious ones. (Iddat-ul-Da've).

Thal means that if you desis! from sin, even though
your act might be minor, it is acceptable to Almighty God
and my act which is accepted by the Lord of the Universe,
cannot be called small or jmnor,

Anaid sin.

Keeping these narrations, one shonld worry more
about avoiding te sins and reniain very alert. Then only
one acts jrasr{l}r, Hhrough which one should try to reach close
to the high status and level of the progeny of the proplet

1



Muhammad (5.AW.5.), so that these are not destroyed
through the sin. One should remain very alert against
such loss through the sins, which cause the loss of good
deed by his own doing.

The good deed niny be spoiled like dust.

Sulaiman bin Khalid says that he asked from Imam
J'nfer-e- Sadig (a.s.) nbout the word of God: "We looked at
the good deed of our servant, yet we destroyed the same like
the particles of the dust.” The Imam (a.s.) replied: "By
God, even if their deed are white like (the then) Egyptian
clothes and shining, yet when they have a chance to commit
a sin or to get something illegal, then those persons do rot
give up Hiese. In other words, their good deed are scattered
like dust due to the fact that they are not pious and induige
in what is proliibited.

Allama Mnjlisi, (may God's grace be upon im),
explnins this tradition by saying that “due to the siis,

prayers and obedience to God are destroyed.”

A large number of pious persons will go to paradise.

Imam [‘afer-e-Sadiq (a.s.) said: "The exalted God
revealed to prophet Moosa (a.s5.) Hiat 'My servant canmnot be
near Me without three things’. Prophet Moosa (as.)
submitted: 'O my Lord, what arve those three things?”

11



Almighty Aliah  revenled: ‘Those three things are:
asceticisnt in the world, to keep awny from the sins and to
shed tears due to fear from M¢', Prophet Moosa (a.s.)
submitted: 'O God, what is the reward for one who follows
these'?  Almighty Allah revealed: 'Those who are ascetic,
will go to paradise; those who shed tenrs due to My fear
will have such a high status which will not be available to
others; however, those who desist from disobeying Me
(though they will have to answer about, their deed in
relation to all other creatures), there would be no
accountability for them and they will enter the paradise
without the same.”

12



THE SECOND CHAPTER

The distinction between the grave and minor sins.
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Sifeguarding from grave sins causes minor sins to be
forgiven.

If sormeone desists from grave sins then his minor
sins are forgiven by Almighty God through His grace, as
indicated in the holy Quran;

"If you avoid the great (major) sins which you are
forbidden, We will rentit from you (your minor) niisdeeds,
and We will muake you enter an honourable entering (into
paradise).” (4:31).

The doors of paradise are open for those who abstain from

The holy Prophet (S.A.W.S.) said: "By God, who
has control over my life, the doors of paradise would be
apencd for the servant of God who performs prayers five
time  day, keeps fast in the month of Ramadhan, and keeps
awiy from the major sins.” Then he reciled the above verse
of the holy Quran, anﬁm'r—r- MiJrhﬂj-ifs=5nd€qurﬁnj.

Intercession.

Ore who conimits a wmajor sin and does nol repent,
is a transgressor; to follew fim in prayers is not
permissible, lis witness is not acceptable and after death he
is liable to be punished by Almighty God. However,

14



Almighty Allah, through His grace may pardon him and
one reason for the same is the intercession by the holy
Prophet Muhammad (S.A.W.5.). So, the holy prophet has
himself said: "My intercession lias been kept in store for the
major sins of my Unimah™. (Baharul Anwar vol. 2, Iddnt-
ul-Da'ee).  He further stated: "My intercession is
(reserved) for those in my Ununalt wiho have committed
najor sins; however, for those who keep away from mjor
sins, i.e. those who perform good deed, there is no
accountability”. (Baharul Amwar vol, 3, lddat-ul-Da’ee).

Intercession shonld nol be a cause for boldness (in sif),

In reality, there is no donbl about intercession as it
is an indication of the honour, high status and  dignify
which the holy Prophet (S.AW.S.) and the pious Imams
have i the eyes of God; also it shows the regard that
Almighty Allah has for others who may be allowed to
intercede. These who indulged in major sins would be
handed over Lo those pious souls; rather througlt the grace
of their intercession such siners would be raised 1o high
levels just like their friends. This is clear from the verses in
the holy Quran, the correct information and many repented
and authentic traditions. Here, mentioniieg them all mwonld
involve lengthy discussion.  Hotwever, the point which
neist be stated here is that the idea of intercession should
- neither cause boldness in conmitting sins nor should it
mienn avoidace of repentance.



Committing suicide in the hope of being forgiven.

Te commiit sin and not fo repent in the hope of
intercession is like taking poison and giving one’s hand in
the month of a serpent. To expect that the doctor wonld
reaclt and give treatment is against infelligence, as there is
1o certainty after taking the poison that the doctor and the
medicine would become available,  Another point is that it
is possible that the doctor and the medicine both might be
available, yet the poison has affected the veins and the heart
and thus may cause death. Sintlarly, how can a sinner be
sitre that Hhe intercession wonld be available just after
death,

Out of Hiree types of death, one occiirs.

Iniam Muhanimnad. Tagi (as.) is reported to have
quoted his ancestors: “Someone asked the leader of the
faithful hinam Ali (a.s.) to explain the death. The Imani
(n.5.) said: *You have come to the learned and very well
informed person. Now Tisten - mmi dies in one of the
following three types of death: he is either given the
blessings of everlasting retoard, or the news of everlasting
putishiient or he is always in a siate of worry and fear and
acts with wncertainty and worry and does not know as to
what type of death is in store for him. Therefore, it should
be known that our friend must be obedient to God; he

16



would be given the good news of permanent blessings while
our ill-wisher, who has been working against us, would be
punished for ever. However, the person who is in a stale of
uncertainty and does not know twhat his end would be,
while he is a faithful who has committed sins and fhas
exceeded the limits of shariah, that is, he is a sinner and
faces denth in a state of fear, Alnighty Allah does nol
consider him and our enemics as equal but he wonld be
taken aroay from hell Hirough our intercession, Therefore,
(nry friends) act according to shariah and follow e
commands of Allah; do not consider the punislment by
Almighty God as small or minor; there is 1o doubt it
there are some such siiners as wetl who will receive our
intercession after a lapse of three undred thousand years.

1 worry about your state in “barzakl'.

Umer bin Yazid says that he asked lmam ['afer-e-
Sadig (n.s.): "1 have heard yjou saying that all my shiahs,
whatever their extent of sin, would be in paradise.” The
L (n.5.) replied: By God I have stated the truth - all of
theni will be in paradise.” Again he nsked: "(Will they be in
paradise) even if their sins be many and major?” He
replied: “Oun the day of judgment with the intercession of
the holy Prophet (S.AW.S.) or his vicegerent, all of you
will be in paradise, However, by God, | fear for you in
‘barzakl.” He asked: “O wmster, what is barzakh?” The
Intam replied: “Barzakh is the grave - its period is front the

17

M-



time of death il the day of judgment.”

Tomorrow fie would shed tears of blood.

The holy Prophet (S.A.W.S.), while nddressing Ibne
Masood, gave him the following advice: "You must not
consider any sin small or minor and safequard yourself
ngainst the major sins, as on the day of judgment, when the
servint of God will look at Tis sins, he will wncontrollnbly
shed tears of blood. A Hmt time Almighty God will
contmand that the day of judgment is one when everyone
will see the good and bid deed himself and wonld wislh that
he wonld be far away from liis sins.” (Balarnl Anwar vol,
17). a

The holy Prophet (5. A.W.5.) also said: "There is no
doubt that for every sin, the servant of God will be kepl in
hell for 100 yenrs.”

There is no intercession for those who consider the prayers
us wnnnportant,

To consider Prayers as wninportant is a major sin.
it some narrations it is clearly mientioned that the one who
considers the prayers ns unimiportant, would not have the
benefit of intercession. Accordingly, Imam ['afer-e-Sadiq
(a.s.) snid: "Our intercession is not for those whe consider
the prayers as uniniportant. The holy Prophet (5.A.W.5.)
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has said: "Anyone who considers the prayers as
wnimportant, is not one of us; by God he is not one of us;
by God he caniot reach near e af the ﬁ:-mlrfm'n of
Kausar'®, (Baharul Antwar).

Thus, it is clear Hhiat not safegunrding oneself from
sins mind committing these boldly and nof to repent in the
liope of intercession, is sign of ignormice, arrogance and

carelessiness.

Too ity sins destroy the faith.

Whatever has been mentioned about intercession, is
good only when a person dies as a faithful.  Sometines it
happens that o person becomies wnfaithful due to too fany

“sins and delny in repenting, and through doubt he reaches
tHhe point of denial of faith and dies in the same condiliot.
He is like a person who takes so much poison that he dies
before the help of the doctor reaches him. In such a stale,
the doctor camot treat him. Similarly, the intercession of
Lhe one who would intercede, does not elp lim, as stated
in the holy Chran:

"So, the intercession of the intercessors shall ot
avail them.” (74:48).

In support of what has been stated above, one verse
of the holy Quran and fwo narrations are guoted below,
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which should be sufficient: In the holy Quran it is stated
that:

"Then evil was e end of those who did evil, for
they belied the signs of Allah, and they used to miock at
them.” (30:10)

Sin blackeus the freart.

~ The first fradition is from Insan J"afer-e-Sadig
(n.s.): "Every servant of God has a white spot in Iis heart;
when he connmits a sin, a black spot appears there; if he
repents then the black spot disappears; if he gets too much
involved in sin and keeps in the same condition, then the
black spots on the heart spread till these cover the whole
whiteness of the heart. When the white spot is completely
covered with black, ten siuch a person would never return
towards righteousness.  This fradition is directly n
accordmice with the command of Almighty God wherein it
i5 stated.

"Nay, in fact what they used to do has rusted their
Tiearts.’ (83:14), " (the book Kaaft).

There is no effect of sermons and adwvice ont blackened
learts.

It means that due to sins Hie lieart of such a person
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has rusted ond Become conplercly black; Te cane neither
reach the veal truth theongh the boer eye nor recognize e
s, nor et fie find the path to righteorsuess. That is

iy Tintns ["afer-e-Sadiy has said:

"Sowttetinges @ person tiinks of conmnmibtig o sin fanet
does wot act accordingly wlhile somcone commits a sin and
Alwighty God sees it aid says: "By My hovonr, after e
s [ ot swever forgime youc. e other words, due fo the
sin, Ml person is totally deprived of the grace of God,
tHroag e wolach I conhd e forgiven.”

Allwnn - Maglisi,  while explaining  the  above
teadition, says Mat e weoning of the above tradition of
[reane [tber-c-Saddiyg s Had e Doy Tas Dndivated Hiuat one
shondd b afeard of all fypes of sis, ws one may feel after
cvery st that Hheve may oot beoanyg clanee of being
forgiven,

Worry alwut e peeniois sins,

The faithfud shoudd keep worrging and wiriﬂdfr."g
tevirs abogk Hr[*n previots sins s e vl fe SUIC (15 f[?
wiich st might canse Jis doom, as e lniant fas ol
tndicirted Hie type of sin which iy ol e ﬁnga.wu by
Alnighty God.  However, one o)y of finding ol sich o
sin ds it nbond selich one did wod .l:i"'rz'lli'ﬂ'.’ amd il o feel
astupned; thit 15 Hie spiqeliel Jecps one anvny from the
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forgiveness of the Lord. <Therefore, througl humility and
submission one should repent against these sins which he
remembers and those that he remenibers not. The method of
repentance, God willing, will be discussed Inter,

Tntercession is a cause of hope and not that of being proud.

Evoni what has been stated above, it is clear that
hope for intercession should not be a cause for pride and
disobedience.  In facl, hope for intercession provides
courage for the sinier who has lost all hope and encournges
him towards repentance so that he may altlain higher stalus
and may succeed in reaching near the Lovd of the universe.

Still there should be fear and worry.

With hope for intercession, there should be no
carelessness; with hope for intercession there should also be
fear of God, as fear is 1ot against intercession. It is possible
that a person who hopes for the grace of Almighty God and
the intercession, may fear God due to the same, otherwise it
may be that he may get the benefit of intercession after a
long period. In other words, he may suffer in ‘barzaklt’ for
a long time before intercession.

The shiahs of Alle-Bait,

One of the narrations about the status of the Shiahs
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and the lovers of Alle-Bait and about their salvation is that
the fire of hell cannot burn them.  Therefore, such
narration’s ave to strengthen our hope nnd the love of our
riasters should provide relief to us; yet these should not
form the basis for our boldness in comniitting sin.

Shials and the lovers {of Ahle-Bait).

There are two types of narrations aboul the above
two groups; the first relate to the Shiahs while the other
about those who loved and respected the Ahle-Bait.
However, the level of the Shinhs is higher as they were
ahead in learning and action; yet they did not consider
themselves high enough to call themselves the Shiahs of
Ahle-Bait (n.s.), For example, about Mubhamimad bin
Muslim Sagafi, who wnas one of the honoured conipanions
of Imam Muhammad. Bagir (a.5.) and Imam ' afer-e-Sadig
(a.s.), they had asked the Shinhs to refer their religious
issues to hin, Apart from this, in the books on 'llm-ul-
Rajal’ it is mientioned that during his pcrind, HO OHE TS
niore learned in religious matters than Muhammad bin
Muslim.

Conversation between Mulammad. bin Muslim and Qadhi
Shareek.

Once the above sage went to Qadhi Shareek with
Abu Kuraibat-ul-Azdi. Shareek snid angrily: ‘the two are
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Ja'frioand Fatmi’, i the Shiah of Ahle Bail (n.s.). Hearing
tHiis, botl of Hiene started weeping. The Qaedhi asked Hiem
tHie reason for the sanie. The said: “You lwae i ivited onr
associalion bl @ grent person (re, limnn Jufer-c-Sudiy

(s winle woe are nonle people weth lesser pietyy,

The troe follozeers of Hie lngn ave the peal Shinhs.

W can call w person as peal Shialt if e follores e
It it wword as well as ded. So, Lo Maosa Biar Jfafer
(.., also knotwn as Dal-al-laioai)” says: ‘Oper Shuth 15
only the one who follows s ir all aspects, prehiding our
deeds.’ { Balwr-ul- Anuntr),

Conversation of D Alt (0.5, with sorie Shinlis.

One night e feader of He faithifut, L Ali (a.5.)
ftns Quing oul of Hie snosqie; it ey @ maonlight, Hiere
s pisihility. Turning aronnd, e sawe sonnt people
followoing T and asked: ol are yon?" They replid: " We
e yonr Slhals! The biane looked closely al e firces
aind satd: “Wihat s Hie yesont Hiat oo sign of beiing a Shinth
is fornd o ponr fices? They asked: "0 wster, it e
the sigus of @ Shiah?” The buant (ir.s.) veplied: “Their fuces
are pule die fo long ateakeining ot wight: their cipes feeep
shedding tears die to feir of Cind: Hieir toaists bend doen
dite to long prigers: Hieir beflies Jook close to theie Tack due
(o excessive fusting: therr lips are dry due to oy prajyers
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aned their faces reflect the fear of God.” (Balarul Ansear -
quated by Shawkh Toosi and Shaiki Mufeed) (miny God be
pleased zoitl Hha)

For further information of the readers,  tHhee

et iongs freee woondd e safficient.

Mere claton s pot eiougl for beiing o Shiadt.

1. Jubir foy God e pleased qoith Jii) - guiotes
[ Mathwmnad. Bagir Gs.) as saiiing: “Is it enough for
soveoiie o claimg being Shiak arid sniging Hiat e 15 a friend
of Altle Bait? By God, it one v be o Shitali unless lie

ferirs God and folloros His conmmds.” {Kenfi),

2, bt Jufer-e-Sadig (as) told Mufazzal b
Lmer: “If you wwanl o recognize onr trie followers: tien
fook for a person w i stricthy safeguierds Iieneself from sins;
feitrs fiis Creator niore and has hope for His reteaed, When
ot s sl persiis, then ot shordd fenone thal these e
aur renl folloreers.” (Kaufi).

3 o b Abdullah Quoont vame to see L
Fafor-e-Saduy tas). The Lawim {.0.5.) said: TIf there are
UL UG prevsors Jiving Bna citiy ad auy eed=5S0dn aeong
et s anre piotes e g Shinh, terr Jre s nol among it
ane o lmve o respect for I That s that a Sl

should e better than others (o faith, deed and ety
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Almighty God considers such a person, as mentioned in the
holy Quran:

“Verily, those who believe and do good deeds are the
best of created beings.” (98:7).

There is a tradition of the holy Prophet (S.A.W.5.)
that by "the best of created beings” ave meant the Shiahs of
Imam Al (n.8.), as indicated below: "O Ali, "by the best of
crented beings' are nieant you and your Shiahs; on the day
of judgnent whatever Almighty Allah will give them as
reward, they will be satisfied and happy with the same and
those will be the ones liked by Alighty God.” (Tafseer-e-
Tabari, Managib-e-Klroarizmi, Sawnig-e-Taleef by [hne
Hajar).

Guardianship ("wilayet’).

There is no doubt that one who is under the
guardianship of Ahle Bait, he would be entitled lo
deliverance; rather he wonld be with the prophets (a.s.) and
the Immmns (as.). In this respect, Imam Reza (a.s.) has
stated: *Almighty Allah will make our true follower rise on
the day of judgment in suclh a manner that his face will
shine h?‘f;:ffrf, and Mis arguments will be sound; Almighty
Allal would provide those wnder our guardianship a place
near the prophets, the martyrs and the truthful, who are the
best compinions.
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Wiat is meant by guardianship?

Here, by guardianship is meant he love and true
following of Alile Bait in religious matters; following trily
what s been commanded by God and keeping away fromi
what las been prohibited; following the Alle Bait in deed
and manners. Erom the above definition of "guardianship’
it is cleay that it means the love and following of Ahle Bail.
The tradition of Zararah supports Hhe above, whereitt Linam
Mulamniad, Bagir (a.s.) has referred guardianship as

“‘following’.

The guardianship of lnam Ali (n.s.) isa 5tmng£cﬁgjf3ﬂd.

Its sense has been taken from the tradition
Silsilatuz Zahabt  which has been quoted by Shaikh
Suddoog (r.) from lImam Reza (as.), as: "Almiighty God
says: “The guardianship of Ali is My forte and whoever
enters the same is safe from My punishment.” * There is 110
doubt that by entering the fort of the guardianship of Ahle
Bait is meant keeping mway from satanic and sensual
desires and keeping distarce from the enenties of Alle Bait,
Thus one gets their protection. Briefly, it nieans one
sliould follotw these pious souls in all words and deed, as
Bite who follows anyone, for sure lie takes protection in the
fort of the protectar. Thrus, whoever connnits a sin, he exits
from the fort of Imam Ali {a.s.) in that condition and gets
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entangled fin the trap of Satan and Hie sensual desires.

Hcrt*kmgr protection fromi a lian i a fort,

The religions gquides have said thal anyoue who
netters the zwords: *1 seek Allal's prolection against Satai
the reprobatet bul practically follotes the Satan, is like a
person who 45 sitting near a fort aud a lion is about to
attack fing and he tells the lon: "if you altack me then [ il
seck protection in the fort'; despite danger he does not move
ey mied dovs 1ok euter § fie fort: finally e o would kil
frine. If e had trivd to enter the fort before that, he wonld
have been safe,

Oune shionld euter tHhe fort.

So, anyone who wants ot e shoudd be safe from
all dwigers, should eater the stroug forl of Almighty God,
which s through followoing Imant Ali (a.s.). 1f, God forkid,
he has been trapped by Sutan aud 55 only saying with
words Hat lie 1s the followoer of huam Ali (a.s.), then it
wonld not felp.

s ondy vertal statenient, without deed, ciongh?

T Muthanimmd, Bagir (a.s.), after expleining Hhe
gualitivs of Hie Shiah, asked Jabir (r): “Is it enough for a
person to say L consider Imane Ali (a.s.) as my frivnd and
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consider nupself voder is guardinnship” thongh e does not
practically follew the Albe Bail {a.s)2" If somvcone says:
"ﬁn' stire | consder propliet Miudwaad (S AW.5.) as iy
frived us he ds better than Do AN fnes) and Lo Hie
Shialt of Mudwnund.” Then the avstoer to hine would be
that  the holy prophet (5. A W50 has finself emphasized
that see shoudd follor his progeny. It is surprising Bl
Horeglt ey el to Tore He froliy prophet, et they do not
follore s practice,  Mere claime of Jore would not by
coongh. (Keafi),

Therefore, you should  fear Giod so Huit He 1s
merciful foreards yon. No one s the relation of God and
Almiighty God likes miost Hie one wolto fears Hine most and

acts in the best possible niguner.”

Tl i s achiered Hroweh deed.

The T further said; "0 Jabir, by God no mire can
achticee mearness to Alnnghiby God weithout fellotrag Hin
If our Sliahs haee no deed of submission to Gad, Hhea soe
cannol treal thens as innocent and fioe no aathority to eef
Hiem freedon frome fe Bl Mesely saging it 1 ame o
Shinh' s pot woceptiahle to Alnoaghty God. (IF Alnghity
Cod 5o desives, He can ponasl Hhe person as Hiere is no
promse iy Hhur’gl’u_u Cod Hiat He wonld foreioe one who
fust efaimis to e a Shigl, The standard s submission (o
God and H deed accordinglyl, So, whoerer followes Aflaly,
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he is our friend and whoever is a sinner, he is our enenty;
our guardianship cannot be had except through piety and
deed.”

Types of piety in the opinion of Allama Majlisi (r).

According to Allanm Majlisi (r.), theve are four
types of piety:

1. To keep away fron what is proliibited in Sharial;

2. To keep away from what is doubtful, so that one
does nol get involved with what is proliibited,

3. To keep atway from what is permissible, so as not
to gel involved with what is prohibiled; for example not to
enquire about the condition of other persons due to the fear
that one may not become responsible for backbiting;

4, To keep away front all except Almighty Allah, so
that the life may not be wasted in wndesirable acts, even
though there may not be a danger of indulging in
prohibited acts.

We have received glad tidings from Ahle Bail (a.s.)
and from wany narrations through the Sunnis, which give
great hope to the faithfid, that through the love of Ahle Bait
oite keeps away from sensunl desives and satanic feelings.
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This is so because if someone befriends a noble soul, then it
is essential that he slould befriend the noble soul’s friends,
have enmity with his encmies.  Friendship with Satan and
sensual desives nre the biggest obstacles i the way of
subinission to Almighty God and the love of Ahle Bait

{a.s.).

God willing, the friends of Imam Ali (a.s.) will keep
away from satanic deeds due to love of Imam Ali (.a.s.).
Therefore, we learn that love, like guardinnship of the great
nuoble souls should not be taken as a couse for acquittal from
hell; rather if one is a trie lover of those noble souls, then
he should not go wear the sensual desires. . To make the
point more clear, followoing few bricf traditions are quoled:

Love (of Imam Ali) (a.5.) keeps a person steadfast,

Imant Bagir (a.s.) said: "Wihoever lias been given
the love of lmanr Ali (a.s.) in lis heart by Almighty Allah,
he wwould pot wwaver and not comniit any sing rither
Almighty God would protect lim and keep hini steadfast in
fubwre as well.” (Baluwrid Anwar).

The will of Jahir Ansari (r.)

Jabir Ansari (r.) told Atiya Koofi in his will: *If the
first step of the lovers of Ahle Bait (n.s.) slips due to many
sins, then Almighty God will give them the strength for the
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next step to be steadfist due to their tove of Alfe Bail i.s.).

Repentanee proyer of angels for the frivints of it Alt

il.s.

Muasty swrrations  prove Hut o the angels  prai
Almighty Allal secking forgroenvss for i _fr."wm':i af Altle
Bait (as.). So, a awareation from St brothers has been
neentioned i1 Balwrud Awicar that: "Abmighty God s
created TO.000 angels fram the Tight (oo} of Lnam Al
() ol seoudd be praying e day of fudgment for his
and his frivinds beinyg forgiven by Almighty Allah.”

The loee of Lwan Al fit.s ) destroys Hhe sins,

There is a specific wmeibion 0 Hie nreations Hul
the frieidship of e Ali{n.s.) destroys e sins, So, e
Abbas (v las quoted Hhe follownng srption frome the oly
Prophict (5. A WS “The love of Tuamt Ali (5.0 brns the
sivrs Like the five brpns Hie qeomd.”

Warries aud problems destroy Hie sois.

There i a tradition that the Exalted God nuikes the
lovers of Alile Bt (n.s.) suffer i His wrhd so that Hiey
are reliveed from the sms before denthy if there aee o
siits, Mhen Hirough Hhe pain at the tinee of death; if stif
more, hen throngh prorishanent o sk’ Lill e day o
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judgmrent. Heowever, if Hie st shill pemsaing, Hheir he would
I j:urr::..l'u ad for Wl sl soondd e tiakenr ot from Hwre ”ﬂ”
getting rid of the  urden of sin, A person who has Hhe
stightest lorv of Able Bait (a:s.) and the Darest eininnn of
faith, will wol vemain e the Jie A for e, us Hue cverlasting
przishoent is for Hie anfudels aod e enenties of
Alle Bodt (ns.), '

Ppiefil frone the extent af oo for Il Banid (s

QIR

Bi e g, 1) ity Iy arenebiented Hiad Uhe short of
fneg Come of puaizborent soondd depentd e fwae divpe Hhe
T of Alle Butd G ) as fie et of b personr. It
lovw is deep, Hhen the intereessioni rooehd twe ol cpene dl
the tine of e agony of deatl Siged [lnmien Dws qevidben
a e aographiyg et Syed sowi! {heenair (), ey died in
173 H., mwis o poet werilmg poctrey o fonoi of Ahle Bait,
He worote oime mde each abond ditfrent gualibies of excetfence
of T Ali s, Flo wondd ot e contentd artless e
yocited one ode it g wathering. AL e tine of T it
a il ocenrred, wliivle s oneatonned oy Hie Fowdes of Bolly
Ghinle arnd the Swms, ke Ad-Gliadeer, vol. 3, ALAgon,
Meangih-e-Sariary, Kt AlGlnmng, Anale Sheikh
Sindedomy, Bosturant -ud-Miestafa and Rapil-v-Kosla, Brifly,

i s

AL e e of death of Hue Syed, o gronp Gppesing
the Shinhs eathered, The Syed wvs a lnsdsone red id
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white man. The people were expressing grief. Al that time
a black spot appeared on his face and within no time it
spread over the whole face, making it black. The opponents
were happy and started gossiping. The Syed was quiet and
senseless. As soon as he gained senses, lie opened lis eyes
and facing Najaf-e-Asliraf, said: "O master of the faithful,
@ centre of hope for the helpless, do you treat your friends
like this?" They say thal he vepeated Hie sentence three
times. By God, immediately a light appeared on his fore-
head which gradually spread on the whole face which lit like
the mooi on the 14th night. The Syed, being very happy,
recited the following couplet extempore:

*Those who presume that Imam Ali (a.s.) cannot gef
relief for liis friends, are wrong. By God 1 have entered
paradise and for sure Almighty Allah has forgiven nty sins.
Se, be pleased, o those lovers of Imam Ali {r.s.) who remain
his lover Gill the last moment and also love the other 11
Imams who are from his family.”

After that, the Syed affirmed his faith on the Unily
of Almighty God, on the propliethood of the lioly Prophet
(5.A.W.S.) and the guardianship of lmam Ali {a.s.). Then
closing his eijes, he died.

The sensual desires ave an obstruction in the way of love.

Sometimes people forget the Ahle Bait (a.s.) at the
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titne of death diee to the love of worldly wenlth and the
excitement of sensual desives or due to Hie fact that they
either have no love of the progeny of the holy proplet (a.s.)
or very little of the same. So, at the te of deatl they
remeniber what Hhey love most.  There are so fiany
parrations about the same whase explanation lere would be
auay from the main topic and @ cause of lengthy
discussion.  Therefore, we confine ourselves to brief
discussion.

1t is an easy reward if soieone can get if.

The faithful showld try to liave the niaximum love of
Alle Bait (a.s.) in their hearts and keep away from the love
of other things; they should avoid committing  sins,
particularly the major sins, so that by the grace of God they
do not face punishment in the hereafter.

Do not waste divine blessing in sin.

Imam J'afer-e-Sadiq wrote the following letter to
some of his friends: "If you wish that your life and hereafter
may pass with best deed and in the best of conditions, and
you may die in the same state, then consider God as truly
Exalted. It may not be that you may waste His blessings
into His disobedience and may become proud through
undue advantage of the same. (It means that one should
not waste divine blessings in sin). Respect everyone who
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koo ponembering we Able Bait o shotes free lotes s,
cohether D is Lelling dhe e or nol, us e wontld get Hwe
verenrd of pionstinient of s intentions.” (Balirul Anoar),

Tl farkriess of =10 dued the ligdtt of repentfanie

b L — AR GAE

Qo prersons sk It [ afer-v-Sndiy {as.) the
meaniing of Hie erse e fofy Quri “Allah is the
giurdii of those whe pelivee, He brings Hhent onl of
darkiess e light _* (2:257), The huam (i1.5.) said: "l
arints Hual Almighty Cind frikes Huw gionyy from Hhe
dirkess of si Lorinds repentance it forgivvness, is tHiey
e e grrdinship of the 12 fapocent Tnaans fins.)."
| e frrther ahiled aterd aiiother paird af Hie saine versd, iy
“And these efia dichelicoe, the fulse goulsare Hivir
criardi)s ol fake thene ont of light inte derkenss,
_3:257), THwre o other intention of God other Hin
Hil Mose o qeere atder the light of Islm, yet they
tallozeed tie oppressio prifers el TR He  illegal
occiguitts of Hhe valership, Hievefore, stuch folloters went
arey fromn He light of Istn fonrds Hie darkiness of disbe-
livf, Therefore, Alniiehty Clod e the fire of hell as tHheir

|'mr.l||f-t.l1'.~am'|.l_,ﬂlnu' abodve.

Tl pujor dud 1inor s,

From Huw prrecions discnssions it s clear that e
ains e of e yppes puijor i nor. We fave also
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lenrnt the distinctive features of the major sins and the
- consequences of the same. Now we will explain what is
meant by the major sins and their type. 5

On this issue, the opinions of the learned wlama are
different from one another. By explaining those, the shape
of this book would change. As our intention is to he brief
and assist the conmon man, tierefore, those who want to
go into details, should refer to the comnientary on the book
Kafi and 'Arba’eene Sheikh Bahai’ (r).

On this issue, according to the research of the
learned wlama and the following of "marj'a”, the authentic
word is that of the grand Ayatullal Syed Mufmmad.
Kazim Tabatabai Yazdi, the expert on Islamic
Jurisprudence as explained by Ahle Bait (as.), who has
explained in the chapter on the conditions of the leader of
the prayers in 'urwatul wusga’. We will confine ourselves
to that and briefly mention his expert opinion. He has
indicated four ways of determining the major sin thus:

What is major sin?

1. Major sin is that which has been clearly indicaled
in the holy Quran and the traditions as such. More than
40 such sins have been clearly indicated in the traditions of
Alile Bait (a.s.). Now, we will explain the sane.



2. Every sin is a major one aboul wi' Ji it is either
clearly mentioned or implied in the holy Quran or
auwthentic tradition that the one whe commits the same, he
would go to hell. For exwmple the tradition of the loly
Prophet (S.A.W.5.) is: -

Whoever willingly gives up the obligniory prayers,
Almighty God and the holy Prophel(S.A.W.5.) are not
responsible for i, In Hhis tradition, there is an indication
of the promise of hell though it is nol specifically said so.
However, in other tra’'ons, there are clear arguients in
explanation of these words. For example in the words of
Imam Muhamniad. Bagir (a.5.) and Imam [afer-e-Sadig
(n.s.):

"Every sin is a major sin about which Almighty
God has promised hell.”

Another true tradition, quoted by the son of the
Linam, Abdul Azim Hasani, which will be related lalter,
wientions that there is no difference between the words of
authentic traditions and those of the holy Quran.

3. Every sin which is for sure acceptable as a major
sin according to the holy Quran and the authentic
traditions. If any sin is considered bigger than the one
mentioned above, then that is also a major sin. For
example killing a person is a major sin which is such in
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accordice with the lioly Quran as well as the traditions.
So. in the authentic tradition guoted by Ibne Maliboob, e
killing of a person has clearly been considered a major sin
and in the holy Quran, the killer has been considered fil for
punishment. So, if a sin is considered as a greater sin than
the killing of a person, which is a nmjor sin, then that
coould also be taken ns a major sin. For exmmple, in the
words of Almighty God as mientioned in the holy Quran,
mischicf mongering is considered a bigger sin than killing a
person,  Thus, we are sure that mischief mongering 1s A
major sin.

4. The sin which the faithful and the irue followers
of shariah consider as major, is such. If it is certain that
tite lenrned religious scholars have considered a sin from the
beginning till the time of the appearance of the 12th Imam

- (@.5.) ns a major sin, thei it would be taken as such. For

- example, to make the mosque in the holy K'aba unclean

with the intention of harming its sanctity, or Hhrowing
away of the holy Quran etc, are considered as major sins.

The four ways of determining a major sin, as stated

. by the learned Syed, have been explained above. Of the first

category aniong these are those aboul wihich a categorical
injunction is available. The details of the other three ways,
through either of which a major sin is proved, are discussed

 below:
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1. A major sin is one which is clearly proved in
accordarice with the injunetions of the holy Quran and
stmali, These (which ave more than 40) will be discussed
at their approprinte place wnder the relevnit topic.

2. If there is an implied punishment in the holy
Quran and the traditions for the connmitment of a sin, then
it is @ njor sin, .

3. If punishment for a sin is clearly indicated in the
holy Quran and swnnah, then a sin which is considered as
greater than that would also be considered as a major sin.

4. If the authorities on Shatiah consider a sin as
major, then it is so.

Notw twe will talk about the perception of the major
sins and the traditions about the same, which will be
elaborated at the appropriate place.

The first narration.
1. Suddoogq (r.) wrote in "' yoon-al-Akhbar"” tha

(the sont of Imam) Abdul Azeem bin Abdullnh al Hasan
has quoted the following tradition: *| heard from Ima



Muhammad. Tagi (n.s.), who said that e heard from lis
father Inam Reza (n.s.) who said that he heard it from
Moosa Kazim (a.s.) that one day Lmroo bin Ubaid came fo
Imam ['afer-e-Sadig (a.s.), and while sitting dotn, recited
the following wverse from the holy Qurarn: "Whe shiun the
major (heinous) sins..." (42:37) then he kept quiet for sonie
time, The lmam (a.s.) asked him the reason for the sante.
He said: ‘I wanted to know the major sins from the holy
Quran and to copy the same.” Then the Imam (a.s.) siid:
‘O Umroo, the worst sin among the major sins is to
associate sonieone with Allah, as given in the holy Quran:
..... Surely whoever associates (aught) with Allah, Allali
then forbids him the garden ..'(5:72)" ",

2. The Imam said: " After that, lesing lope from the
mercy of God is also a wajor sin, as stated i the foly
Quran: *...Verily only they despair of Allal's mercy who do
not believe,” (12:87)".

3, Not being afraid of Almighty God’s sudden
revenge and wrabl is a wajor sin, as mentioned in the holy
Quiran: “...But none feels secure from the plan of Allal
except the people (who are) losers.” (7:99)

4. Disinheritance by parents is also n wajor sin, as
Almighty Allah has wentioned in the Quran that: "And
duteous to his parents, and nweither insolent  nor
disobedient.”(19:14).  Here the disobedient  lms  been
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indicated ns insolent and wifortunate.

5. To kil a faithful one intentionally is major sin, as
stated in the holy Qurai: “And who so kills a belicver
ptentionally, his recompense is hell; he shall abide therein,
and Allalr’s wrath is upon him and His curse; and He has
prepared a great forment for him."(4:93),

6. To accuse any chaste man or weman of adultery
or sodonty is a niajor sin as indicated in the holy Quran:
"Verily those who accuse protected (chaste), unsuspecking,
believing women shall be cursed in His world and the
liereafter; and for them shall be a grievous chastisemen!,”
(24:23).

7. To swallow Hw property of the orphans
(unjustly) is a major sin, as nentioned by Almighty Allah
in the holy Quran: "Verily, those who swallose the propertiy
of the orphans nnjustly, swallow only fire into their bellics,
and they shall soon enter into the Mazing fire.” (4:10)

8. To run away from the holy war instead of
advancing totards if, is a wajor sin, as mentioned i the
holy Quran: "And whosoever tirns Ins bick o thear on
that day, except it be in a stratagem of fighting, or for | he
prrpose of joining (s own) contingent, then he deserves
the wratl of Allah, and lis abode is hell: and what an evil
destrmation!” (8:16).



9, To take usury is a major si, As commanded by
Almighty Allah in the holy Quran: "Those who swallow
down usury will not (be able to) rise up (at resurrection)
except as he whom Shaytan has prostrated by his touch
arises. ‘This is because they say: 'Trading is only like
wsury’, wherens Allalt s decreed trading lawful and has
forbidden usury.” (2:275). '~

10. Sorcery is @ major sin s indicated in the holy
Quran: *..and indeed Hiey knetw that fe who traded in that
(art) will have no share in the happiness of the hereafter.
And vile woas the price for which they sold their souls, had
they but known.” (2:102)

11. Adultery is one of Lhe major siis, as ntentioned
in the holy Quran: “Those who do not invoke any god
apart from Allah, and do not slay ary soul witich Allaft has
forbidden except for a cause which is just, and who do not
conmmit adultery - and whosoever does this shall meet the
wmges of sin; the tornient will be doubled for hin on the
day of resurrection, and he shall live for ever in disgrace.”
(25:68,69),

12. One of the major sins is the false oath, as
mentioned in the Toly Quran: “Verily, those who barter
their covenant with Allah and their oaths af a paltryy price,
Iave no-share in the hereafter, aird Allafl will not speak to

43



thent, nor look at them on the day of resurrection, nor will
He purify them; and for them (shall be) a painful
punishment."(3:77).

13. One of the sins about which there is a clear
injunction, is deception. In this regard, Almighty Allah
says: "1t is ot for any prophet to deceive. He whio deceives
(uses treachery), shall bring his fraud with him on the day
of resurrection; then every soul shall be paid in full what he
lias earned, and they shall not be dealt with unjustly, Is he
who abides by the pleasire of Allah like him who has
brought on himself the wrath from Allalt and whose abode
shall be the fire? What an evil destination (if is)!”
(3:161,162). '

14, Not to pay the obligatory zakalt is a major siit
about which Alniighty God has said the follotwing in the
holy Quran:

v and to those who heard gold and silver and do
not spend it in Allal's way, announce the news of painful
chastisemtent.” (9:34),

15, False witness is a major sin, as commanded by
Allah i the holy Quran: “...shiun vin words.” (22:30)

16. *... and do not concenl evidence; and whoever
conceals it, then surely ltis heart is sinful; mnd Allalt knows
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what you do.” (2:283)

17. Drinking the infoxicants is a mafor sin, as
Almighty Allah has prohibited the same just like He has
prohibited idol worship. In the holy Quran, it is stated
that: "They ask yon (O Muhannmnad) abont infoxicants 2 el
gamies of chance.  Say: “In both of them there is o grenf
wrong and @ nieans of (somie) profit for men; but teir sin is
greater than their profit. .."(2:219).

18. Not to sy the regular prayers deliberately, is a
mjor sin.

19. To deliberately give up the obligatory
requirements of "deen’ is one of the major sins, as the holy
Brophet (S.AW.S.) hias said that whoever does not say his
prayers deliberately, he is not wnder the protection of
Almiighty God and the holy Prophet (5.A.W.5.).

20, To break the covenant is a major sin, about
which Ahmighty God las said in Hie holy Quran: " Aud
Hiose wiho break the covenant (made) with Allal after it is
pledeed...” (13:25).

21. To break relations with the kin is also a major
sin, as mentioned in Hie holy Quran: ™ _and cut asinder
what Allah has commanded to be joined, and make mischicf
in the land; - theirs shall be the curse and Hieirs shall be the
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eoil abode,” (13:25).

Wiken Lnam ['afer-e-Sadiq (a.5.) completed his talk
about the wijor siis, then Umroo bin Ubaid went ont
crying and saying: "whoever saiys sontething by himself
and denies your kiowledge and higlh stalus, is destroyed,”

(The first narration ends liere).
The Second Narration.

Thte son of Maliboob is reported in “Saheclt” to have
said: "Some of my friends and | wrote a letler fo Trnmn
Reza (a) asking what is the mumber of niajor sing and what
is their trie definition?  The Imani (@) replicd: "The wiajor
sing are those for which the puishinent from Almighty
God is the fire; if someone desists from those (or repents),
tien Almighty remioves theit friit his vecord. Theseare'the
following seven Lypes:

To kill someone when his killing is forbidden i sharialh;
For a person fo be disinherited by lus parents;

To clarge interest;

To return to ignorance after Hie nrigration;

To charge @ pious wonen Wwith adultery;

To stwallowt the properfyf of an orpha;

To rin away from the battle field.” (Wrsail-e-Shiali,
the boak on Holy War).
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The third tradition.

Abwe Sqnit has quoled Iniani ‘ufer-e-Sadig (o 3w
sayiitg that; “The biggust minong the wmajor sins < o
associate somvore with Almighty Allah; the others being, to
Kill sonicone, except when perntitted by shariah; to swallow
the property of an orphat; lo be disinherited by parents; fo
abuse piols woinen with adultery; to deny Hie conmands
of the Exalted God int regard to “deen”

Abdur Raluman the son of Kaseer las quoted Hie
L (.. as saying: (8) “The denial of the rights of we
the Ahle Bait is o wajor sin.” Abee Khadija has quoted (e
Iy (0.3.) His: () "To assign filse words touvrds
Almighty God,  the holy Prophet (5.A.W.S.) or Itis
vicegerents is a major sin” Suddoog (r.) has quoted thal:
(10) "to denyy sonwone’'s rights i a will 15 considered as 0
major sin.” b the book ‘Kunzul Fawaid® the fradition 1s
qrmh-ﬂ‘.fim;: (11)*To Jegnlise disturbmice it the prennses of
the hoty Ka'aha (1 diich has teen dectared by Almighty Goid

as the plice of peace ) s 1 tajor sin

The forertls tradition.

11 the book “ L yeonul Akfibar”, Fazal binn Sluiam
while guoting authenlic sonrees, lias referred fo the letter
writtenn by Do Reza (a5 to Manwon  regarding
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avoidanice of the major sins, bricfly enwmerated as: “(1) To
kill those whose killing las been prohibited by Almighty
Allali: (2) to conimit adultery; (3) to commit theft; (4) to
drink wine; (5) to be disinherited by parents; (6) to rum
arvay from the battle field; (7) to swallow the property of an
arphan illegally or Hiough force; (8) to enf the dend, Mood,
pork or the meat of an animal which has been staughtered
without the name of Almighty Allah being taken at that
time: (9) to take usury after it is proved as such; (10) to
acquire illegal wealth; (11) to gomble; (12) not to weigh
correctly; (13) to charge pious women with adultery; (14)
to commit sodoniy; (15) to despair of the nwercy of the
Exalted God; (16) not to be afraid of sudden wrath of God;
(17) losing hope of the mercy of God; (18) to assist the
oppressors; (19) to befriend the oppressors; (20) to take false
onth; (21) to withhold somvcone’s rights without any
hardship or compulsion; (22) to lie; (23) 1o be proud; (24)
to be prodigal; (25) to spewd money, except in ehedience to
the conmands of God; (26) to deceive; (27) nol to give due
importance to Hajf; (28) to fight agamst God and His
friends; (29) to keep busy in fun and antiseniont; {30) to
conimit sins repeatedly.”  God willing, the explanations
and claboration of these aud other narrations wonld be
given while discussing Hie major sins.

Solution to g putjor isste.

[ regard Lo Hhe niajor silis, sonte persons ohject as

48



to winy;

1. it has not beew explained in detail in the holy
Queran and why their number has iot been fixed?;

2. there is difference in the traditions of the pious
souls (0.5.)? In somie narrations their nwmber is 5, 7, 9, 21

or 31. In the narration quoted from lbne Ablas (r.), about

700 major sins have been ennmerated.
Nowo e will anstwer the above tioo guestions.

The qustoer to e first guestion.(1)

By not fixing the number of major sins in the holy
Quran, Almighty God fwas been very kind fo lis seroants
and great wisdon is hidden i the same. For exmmple, if
the number was fixed, then persons would safeguard
themselves from those sins only and due to ignorance and
sensunl desives, they would dare commit other sins and
would ignormitly think that due to any other sin, no harm
would befall. This way they would become bold in evil and
sin and would indulge in all that is prohibited.

Remember, he would be a bad servant, having a bad
character, that shoews bolduess in the limits provided by Hie
merciful God and perform the acts which have been
prohibited by Almighty Allah. In fact, such boldness
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eticonrages a person to comnnl major siits,

Since Almighty Ged has prohibited his servants
agains! comiitting miner sins, if earelessiess is observed
int Hhis respect, then one would becone bold in regard to Hie

niajor sis.

-

Repetition o uiinor sins is also g pajor sii.
I this regard, it may be added that te repeat the
winor sing causes Hiese to become major sins as it is certain
that in such u case, these are treated ns major sins. God
willing, we will throw more light on this point while
discussing 'the tusistence on committing minor sins’.

Therefore, it is clear that the wisdont and grace of
the Exalted God is hidden in ot specifying the major sitis
<o that His servants may avoid other sins and may rot get
involved in the mjor sins. Considering minor sins as
insignificant causes these to be major Sins.

To get involved i evil causes deprivation from reward.

(Il could also be an answer to the first guestion).
Due to the involvement of n persoi in the evil of ntinor sins
a person is deprived of the benefit of grace and reward from
Almighty God which he would be entitled to by not
committing the snme. As every evil act, which has been
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prohibited by Almighty Allah, causes ill effect in this world
or the hereafter, therefore, a minor sin causes the heart of a
person to get relatively dark, though his sin may be
forgiven due to it not being a major one. Also, if a person
has the opportunity to commit @ major sin, el safequards
himself from the same, Hen lie niay be forgiven the minor
sin. If he does so for the pleasure of Abnighty God, then he
becomes entitled to retvard.

From the above we learn that due to niinor sins, one
would suffer in this world and the heveafter and would be
deprived of the reward due for not committing a sin,
Perhaps the pions mam (a.s.) had the same feeling when he
said: "Muy God forgive the sinners, For sure, these people
have been deprived of the reward for good deed; (that 1,
that they could not get the reward for avoiding the sin.)”

The answer to the firsl guestion (contd.) (2)

One should haoe reconrse to Alhle Bait (a.s.)

This topic has also been veferred to in the holy
Quran briefly but the holy Prophet (S AW.S.) and the
pious Imams (a.s.), who had the treasure of e knowledge,
wisdom and the revelations from Almighty Allah in their
hearts, have learnt the details and the explanations of the
sanie through the revelations. The servants of God were
commanded to refer to these pious souls, as mentioned in
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the holy Quran:

* _And we sent to you the dhikr the rentinder, the
Quran) so that you may make clear to mankind what has
been sent down fo them, and so that they may reflect.”
(16:44).

Further: "...so ask the people of dhikr (the Quran) if
you do not kiow.” (1 6:43). ‘

Wiy are Ahle Bait {n.s.) ‘able dhikr'?

We fave many narrations that by ‘ahle dhikr’ are
weant Hhe Ahle Bait of the holy Prophet ( S.A.W.S.). One
of these is: when Imam Reza (a.s.) said in the gathering
with Mamoon that "we arve “ahle diiikr’ “ then many
wlnma sitting there said: "by ‘ahle dhiky’ are meant the
Jews and Christians and 'dhike’ means Taurah and Bible."
Then the Imam (a.s.) replied: "God be praised; how is it
possible? and how is it correct that the Exalted God may
commind Muslims that they refer to the ulama of Jews and
the Christians? In fact, if sonteone refers to them then they
would say Hiat their ‘deen’ is the true one and better than
Islam. Would you accept such an invitation?” Then
Mamwooit asked the Imam (a.s.) to quote any erse of the
holy Quran in support of his words. The Imam (a.s.) said:
“Yes, By 'dhikr are meant the holy Prophet (5.A.W.S5.)
and his progeny. The following verse of the holy Quran
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supports the same: "..Allalt has indeed sent down a
reminder 10 you, @ Messenger who recites to you the clear

signs of Allah ..." ® (65:10,11).

Shahvistani, one of the Sunni ulama has quoted
Imam ['afer-e-Sadig (a.s.) as saying: “We are “ahle dhikr’ *.
Some other narrations state that Almighty Allah has
mentioned some very important issues briefly in the holy
Quran. Through the exegesis and explanation of the same
it becomes known thal the Exalted God has commanded His
servants to refer to Ahle Bait (n.s.), to consider theniselves
linked to the Ahle Bait (a.s.) and constantly benefit form
their knowledge so that the people may attain real and ever
lasting felicity through the love and guardianship of Ahle
Bait (n.s.).

The answer to the secoitd objection,

From the above iraditions and narrations, it
becomes clear that our pious Imams (a.s.) were not in
favour of exactly specifying the major sins due to their
prudence. The wisdom and the secret considerations for
brief explanations have been mentioned earlier. That is the
reason why sometimes they have indicated in brief but
meaningful words the meaning of the major sins. The
following narration in *Sahili-e-Hilli {r.) from Imarn
FPafer-e- Sadig (a.s.) illustrates the point, The Imant ( @.3.)
said: "The major sins ave those for which Almighty God las
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contmanded Hat the one who commits the same would be
punished in hell.”

The major sins under oflier sins,

Sometimes the pious Imams (as.) used not to
specify the major sins as one major sin could cone under
another major sin and, therefore, it was not nientioned,
The narration by Ubaid bin Zararal refers, wherein Imam
Jrafer Sadig (a.s.) has said: "According to Iman Ali (a) the
major sins are the following seven: (1) to deny the existence
of God, (2) to slay a respected person, (3) to be disinherited
by the parents, (4) to take ustry after it becomes clear, (5)
to swallow the wealth of an orphan with force or
oppression, (6} fo run away from the holy war, ( 7) to
veturn to ignovance after hijra.” Ubaid bin Zararah asked:
“Are these the most major sins?” The Iiam (a.s.) replied:
"Yes". Ubaid again asked: "Is swallowing one dirham of an
orphan greater sin or ignoring the prayer?” The Imam
(a.5.) replied: "To give up the prayer is relatively a greater
sin”. Ubaid again asked: "Why did you not mention the
giving up of prayers as & major sin?” The Imam (a.s.)
asked him: "Which was the first major sin that |
mentioned?” Ubnid said; “to deny the existence of God.”
The Imam (a.s.) said: "One who ignores his prayers is
disheliever and there is no need to give any argument for
the same.” (As ignoring the prayers is infidelity, therefore,
the [man did not mention it).
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Erom the above, we learn that, in the traditions that
have reached us, the major sins have not been elaborated
completely and with their explanation, ~ There is 1o
authentic tradition wherein the actual number of major
sins is indicated with their explanation and that we may be
able to say with confidence that there i§ no other major 5if.

We lique earlier referred to the book of prince Abdul
Azim al-Hasani (r). By concentrating on it we learn that
Imam [afer-e-Sadiq (n.s.) quoted 21 major sins from the
Holy Quran in auswer to Uniroo bin Ubaid. He (Ubnid)
did not have the patience lo listen to more and left weeping.
If he lnd the patience and could bear mare, then the Imam
(a.5.) was going to indicate more sins. | want to state that
ouir intention in this book is not to explain those major sins
which are certainly categorized as major sins nor the sins
wmentionied herein are the only sins. The other sins which
sy not be proved as major sins and are not clear, are also
being mentioned in this book.

These sins are also not proved as minor sins.
Therefore, the pious persons shauld safeguard themselves
against these sins as well, as there is a possibility that these
may be the major sins but we riight 1ot have been able to
prove these as such. Llp fo this point we have discussed fhe
major sins and have provided soie information regarding
these. Now, we will discuss those major sins which have
definitely been categorized as such.
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THE THIRD CHAPTER

DEFINITELY DEFINED MAJOR SINS.



Associating a partner with Allaf.

The first mnjor sin is to associate a partuer with
Allal and the holy Prophet (S.A.W.S5.), the leader of the
faithful Imam Ali (ns.), lmam [afer-e-Sadig (a.5.), Imam
Kazint (a.s.), Imam Reza (n.s.) and Imam Jawwad (n.s.)
have given clenr guidance that ‘the biggest sin is the
association of a partner with Allali'. (Wasail-e-Shiah, the
book on Jihad). In suppert of the same, Hiere is the
following gquotation from the holy Quran:

“Verily, Allah does not forgive that a partner
should be nssociated twith Him, but besides that, He
forgives wihom He plenses; ..."(4:48),

It means that if one dies associating a partner with
Allah, then he ts not fit for being forgiven; apart from liim,
anyone may be forgiven by Allali, as mentioned in the holy
Quran:

“Surely whoever associates {(aught) with Allal,
Aliah then forbids lhim the garden, and his abode is the fire;
and for the wijust there will be no helpers.” (5:72)

"...Do not associate anything with Allah. Verily, to
ssociate others with Allah is the greatest iiriguity.”
31:13).
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" And who so associates partners with Allah, he
has indeed devised a great sin. " (4:48).

As every Muslim clearly beficves the association of
any partner with Allali as a nijor sin, just like the bright
light of the day, therefore, it was not considered necessary
to quote the verses of the holy Quran and the narrations of
the pious Iinams. However, what is mare important is to
understand the meaning of the word 'shirk’ (nssociating
partuer/s with Allal) and what a major s i is so that one
desists from all the major sins. In the holy Quran, if is
mesntioned that:

"Worship Allal and do not join any partrers with
Hini; ..." (4:36).

Let it be clearly understood that one who associates
any partner with Allal is the opposite of one who believes
in one God. There are many stages of ‘shirk’ (th
association of amy partuer with Allal):

Unity md ‘shirk” in the entity of God Himself;
Unity and ‘shirk’ in the attributes of God;

Unnity and “shirk’ regarding the actions of Allalt;
Uity and 'shirk” in relation fo obedience of God;
Unity and “shirk” regarding the prayers.
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Geod willing, we will discuss each one of the above

in detail,

The first stage:

Unity in the entity of God. -

It neeans that the Lord must be accepted as Unigue,
existig for ever, since the beginning till the end; He is the
Real Cause for the creation of the whole universe, whether
kﬂ{?t.{'rl or unknoton and to believe in other canses in this
pspect is “shirk’, The 'Sanvia’ group believes that there are
two creators of the universe, both existing for ever, one is
"Yazdmi', the creator of good and the other is ‘alraman’ the
creator of evil.  In the holy Quran, Almighty Allalt has
clenrly contradicted this belief, by saying:

"Say (O Mudwnimad): *All is from Allalr’...”
(4:78).

One sentence is enough in reply fo the ‘sanvia’
belief, that wo real evil exists in the universe and whalever
was, is, or will be is all good, or at least good is much
grenter and stronger than evil, which is subordinate to
good. However, we do not want to get into o detailed
discussion of this topic, as.we would go away from our
main discussion.
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The Christians are also polytheists.

The Christinns belicve in trinity, L.e. God, His son
(i.e. Jesus Chirist) and Gabriel and they believe in each one
having a particuler effect. Almighty Ged contradicts'them
in the holy Quiran Hius:

"Surely they disbelieve who say: *Allah is the third
of three, (because) there is no god save the One God.

ot 1

Similarly the Hindus and Buddhists also believe i
Frinity.

Idol worship is polytlieisnt,

It is also a type of polytheism when idolaters assime
one god ench for every lype of creature, whom the call “the
god of each type’. They say that for water there is a
separate god and the creafor of air for exanple is another
god. To contradict their belief, Almiglity God has sifd in
the holy Quran:

The second slage.

Llnity in the attribites of God.

By believing in the Unity i the attributes of God is
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smeant thal ene must believe that the attributes of God like
life, knowledge, divine power, intention, etc. are within
Him and nol separate from Him. In addition, one must
also believe that whatever qualitics have been given fo
mankind, are temporary and as a grace from the Exalted
God; (for examiple, life, knowledge and some autfority that
have been bestowed on mian were not originally part of lim
buf were given later.) Here we learn that polytheism is of
two types: the first one is to believe the attributes of God ns
not being within Him; (in fact, the trie faithful must
believe that as Almighty God has existed for ever, therefore,
all His attributes ar also since the beginning). The other
type of polytheism is jur examiple the belief of 'Ashaira’
that there ave many iwho have existed for ever, whiclt is
clearly an incerrect belief and is out of our current topic.

All the good qualities of the crenlures are due to God's
EHIEF

The trie faith in the Unity of God and the reality is
to believe that all good qualities and their various levels
Hial are assigned to the creatures hawve in fuact been given to
Hiemt due to the grace and kindness of Almighty God. So,
we believe thal the kuowledge, power and chastily of the
prophets and He pious lmams (.5.) and nll the other high
qualities of excellence that Hey possessed, were bestotved o
them by Almighty God and Hiese were not originally their
own. Briefly, the whole system of the creatures in the
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wniverse is dependent on Almighty God for creation and
sustenance and does not exist by itself.  Similarly, for
anyone to have high qualitics means that  these are
secondary to him and not original, as he is surely
dependent on God for these and could not create the same,
Almighty God alone, through His plan and prudence,
bestoiws  good qualitics and  provides sustenance 1o
whomsoever He likes.

Self-praise through ignorance.

It is clear before every intelligent, faithful and
hionest persoi that Hee Lord of the universe is the only one
whe has all the most excellent gualities.  However,
sometimes those belicoing in the Unity of God, through
ignorance, say something in  self- praise like “my
knowledge, my authority, my intention, my wenlth, mif

understanding, my power, ete which are close to
polytheisn. Instead, if one would say, “my knowledge or
iy it hority, which God has gjven me, niy wealth wiich is
a g;ﬁ‘-rmd trist from God ete.” then it would be correct and
appropriate and really this would be frue belief in the

Uity of God.

However, a true believer in Lnity of God is one
whose words are not different from what he actually
belicoes,  Such a person presents himself most fnhliy
before hiis Creator and is all the time afraid of falling from
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the grace of God through ingratitude, Another sign of suclt
a person is that he is not happy through the praise and
flattery of others.

The pious persons are afraid af oun priise.,

The leader of the faithful hnam Ali (as.), while
relating the qualities of the pious persons says in "Kiitba-
e-Hamman’:  “when anyone may start praising the other,
then the pious ene (being praised) is fearful and says that '
kiow myself better than the others and niy Lord knotws me
and ny conscience better.” Then, turning his attention to
lis Lord, he submits: 'O my Lord, do not hold me
responsible for what they say in my praise; | ane jot
worthy of these words of praise; enable me not to be proud
of it and forgive my sins which this person does not
know'”. (Khutba-e-Hammam, Nahjul Balagha).

i — —— e e ——————

How can a faithful person asseciate anyone else in
the praise of Alwmighty Ged, who is Unique and
incomparable, when he says many times in the day and
night 'God be praised’, meaning also that Jre considers
Almighty God beyond having my partuer; further, when
lie also vepeats, ‘Praise be to Allal, further nieaning that

no one else deserves the true praise?
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Briefly, the faithful believe that nothing exisls
except with the mercy of God and whatever one las got, is
only through te Lord, and all are dependent on Him for
their self and their qualities, So, Almighty Allah has said
i the holy Qurai:

"O mankind, it is you who stand in need of Allah.
Allah is He wha is self-sufficient, owner of praise.” (35:15).

That is the reason winy true believers avoid self-
praise as well praise by others, as indicated in the above
sermion by the lender of the faithful, Imant Ali {a.s.). One
should also avoid saiying something like 1 have that quality
or excellence’ which is indicative of self-conceit.

The words of the hofy Prophet (5.A.W.5.)

A person knocked at the door of the foly Prophet
(S.AW:S.) and the holy Prophet (S.A.W.S.) inquired front
inside as to who he was. The person said: 'I'. The holy
Prophet (5.A.W.S.) was angry, came ontside the house and
asked: “Who was it that said *I'? 1t should be known that
except Almighty God, 1o one else deserves His word, as He
Timself says: 'L am Omnipotent, Vanguisher.” "

Qarun became polytheist,

Qarin became polytheist due to the reason that he
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said: "It has been given to me because of the knowledge I
possess,” ... (The Holy Quran, 28:78). When Qarun
considered Nhimself as part of sustemance, which is an
attribute of Almighty God, then Allah replied: "Did he not
know that Allah las destroyed, before Jum,  niainy
generations who possessed far more strength than he, and
mare wealth? ...", (28:78). Now, if Qarun had any power
and authority of lis own, then twly could he not save
himself from destruction?

It is a fundamental point thal knowledge, poiver,
life and other qualities that Hie crealires have, are not their

oum but have been bestoreed by Onmipotent God.

The third stage.

Linity frt action and polytheismr.

‘By Unity in action, is meant that we should have
faith that all matters, whether plysical, moral or beyond
this world, are managed, planned and controlled by no one
else except Almighty God. Further, it should be believed
that in sustenance and divinity no one is His partier in
ary way and this belief should be uniform in respect of all
creatures in the universe. In the holy Quran it is stated
Hunt:

*Allah is He wio crented several heavens and s
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many earths, His commandnients are sent down among
them so that you way know that Allah fas poter oveY all
things. Allah  encompasses everything in (H is)
knowledge.” (65:12).

We should have complete faith that Almighty has
created innumerable stars which have not  yet been
Jiscovered, With the help of nodern scientific instrumerits
billions of stars have been discovered, which are a world in
{hemselves, and are moving in their own orbit without
clashing with one another. In the holy Quvan, it is stated
Hhat: j

v And the stars are made subservient to yoit by
His decree. ..." (16:12)

One of the stars is the sun which is thousands of
times larger than our earth and provides light for the whole
earth which reaches us in a few seconds; its liglht helps in
sustaining life on earth. Glory be o God, the Greatest, the
most Eminent.

Millions of colours from colourless water!

He is God who enables innumerable flowers and
smelling plants lo grow, provides a variety of colours in the
leaves and fruits, has given the smelling power to human
beings who can distinguish between a fragrant smell and
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bad odour, has given the power to see things as well as the
ability to visualize His power and anthority,

One who splits the seed-erain, the date-stone.

“Verily, Allah (it is) who split the seed-grain and
the date-stone (for sprouting). ..." (The holy Quran, 6:96).

He spreads half the plant (or tree) down to take root
and to look for its food, while He makes the other half to rise
slowly to its height, creating flowers and fruit of various
colowrs and kind, The soil, water and the air may be the
same, yet plants having different colours and tasteful fruit
efc. grow out of these, Man was also given the ability to
distinguish between different tastes, so that he may
understand the grace. kindness and the grealness of
Almighty God and may be able to recognize Him,

Thiree veils of darkness. (The holy Quran 39:6)

Almighty Ged is one who created all the different
types of animals, (including men) from the sperm. Man
was created within three veils: (1) belly, (2) womb and (3)
membrane, Through His perfect divine power He also gave
man intelligence so that man could reflect about the

iracles and His signs and visualize his inner self and
her creatures, etc.
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Milke from unclean blood.

o

Almighty God is one who gave pure milk from
unclean blood, twhich reaches the offspring of men and
auimals through the nipples, He has stated in the lioly
Curan:

... We gave you to drink what is in their bellies -
from betwixt the (conjunction of) faeces and the blood
(vessels) - pure milk, easy to swallow for those who drink
(it).” (16:66)

Whent the child is unable to eat any other type of
food, the exalted God provided him milk to drink. He is the
one who grants life and death to all the creatures.
Whatever benefit or reward one gets, is due to Himi an
whatever harm is done to someone by aiyone else, is als
through His will and permiission. i the holy Quran it i
mentioned that:

...Say (O Muhammad): Verily all is from Allah.”

He provides livelihood, accepls the prayers

Lord is the one who provides liveliood to
creatures: o distribute the subsistence, fo increase
seduce te same, is in the hands of God alone; He is so ki
that He accepts the prayers of everyorte and fulfills



wants, He protects aiyone, that He wishes, from enil.
Briefly, the true meaning of Unity in acl ion is to
understand the meaning of "verily, there is no power and
no strength with any one except Allalt, and then to have
complete faith in the same; in other words the meaning of
"there is no god except Allaly’ is the sanie.

All effect is due to the grace of God.

Just like all life is given by Almighty God,
similarly, all effect is through His grace, whether
quantity or quality, So, experience and intuition lve
shoton Heat sontetimes tie effect of something is reverse of
what is normal, due to the will of God - for example the fire
of Namrud (did not burn prophet Terahim and) became cold
due to the will of God. The details of such effects would be
discussed later.

There is no limit to lis Lordship,

Almighty God is the one who redresses the
grievances and forgives the miserable. He is the fountain-
head of all that is good. He las most excellent names like
Allgh, the Creator, the Maker, the Eashioner, etc. The
words *Lovd of the universe’ has a central place among the
names of Allah, though other nawies and actions of Allah
reflect his lordship.  Briefly, his grace and kindness is
unlimited as indicated in the holy Quran:
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"Say (O Muhammad): Were the sea to become ink
for (writing of) the words of my Lord, surely the sea would
be exhausted before the words of my Lord could be
exhausted, even if we bring another (sea) like it to add
thereto.” (18:109).

The strength of mian.

In fact man owes his existenice to God and whatever
power he has in his ac’ions, has also been given by
Almighty Allah,  The exalted God has granted rmian
strength, knowledge, intention elc. so that he may be able
to perform the deed, whether good or evil. If a person does
not reflect on a vast variety of what is in the universe, then
he is himself like a picture on the wall. All that exists in
the universe, awakens an intelligent person to ils reality.
One who does not believe in God, is not intelligent. Can
any person cause & sweet fruit to grow from wood, or does
he know the secret of making the flowers of hundreds of
different colours bloom through thorny plants?. Almighty
God, the absolute authority, who is above all need, all
faults, created, among others, the sun and the moon, which
help in determining day and night; He is the one who does
not need any constitution, any treasury, etc.; He creates
designs without the help of colours, brush etc. He enables a
spring to come out of stones, causes rain from the clouds,
provides honey through the bee and enables a wornm to
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producee silk, etc. If all the creatures jointly talk about | he
grace and blessings of the Exalted God till the doomsday,
then also they would not be able to count these. In the holy
Quran, an indication of the smme is given in the following

words:

" If you count the blessings of God, you will never
be able to number them. ..."(14:34),

Human power is within the will of God.

Human power is linited and is within the will of
God. For example, man plans to do something, yet
somelimes he changes his intention or he does not have the
strength to complete the same, In facl, (if Almighty God so
wishes), He chiecks a person from doing something if it is
agninst His will. Somebody asked the leader of the faithfud,
Imam Ali (n.s.): “How did you recognize Almighty God?”
The lmam (a.s ) snid: "1 recognized Him Hrrough the
cancellation, of intentions and loss of courage.” (Nahj-ul-
Balagha).

It is the height of the faith in Unity of God to have
complete trust in Him, to recognize Him as having control
over everything in the universe and to have the original
power over the things having different effects.  Very few
persons reach that high level of the faith in Lnity of Ged.
When a person is quite sure that everything in the
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universe, whether relating to matter or beyond matter,
functions within the overall control of none else than
Alntighty God, then he develops some feelings, one of Hiem
being the fear of God,

Eear of God.

A person having comiplete faith in God is not afrai
of anything except Almighty God and the sins committed
by him, as he knows that antmals, birds, insects, "jimn’,
Ineman beings, angels and other creatures all are the arnn
of God and camtol harm or benefit a person without Hi
permission, When that is the faith, then there is ne fear o
anyoite else. 1t is said that *if all the swords of the earth ar
taken np against a person, yet they cannot harm a him, i
Almighty God does not permit the smme”  One shoul
assume the friendship or enmity of persons towards hin
through the permission of God. As stated earlier, th
wltimate height of faith is that one should not fear anythin
except Almighty God. The holy Prophet (S.AW.5.) use
to say while prostrating: "O Ged, if Thy anger is not ol
nie, then 1 am not worried about anything.” (Bilaru
Anwar vel. 15).

Hope from God.

A true faithful also dves not have any hope fro
amione else, if he has complete faith that in the univer



none has any effective power or authority except Almighty
God. In this regard, Imam Alf (a.s.) has said: "You should
mot firve hope from anyone else except your Lord.” (Sermon
it Nalij-ul-Balagha). As stated enrlier, everything has been
created by Almighty God and exists due to His grace.
Similarly, amy kindness that is extended by one person to
another, is through the blessing of God. i tie oly Quran
it is stated that ‘blessing is only through God', Al another
plrce, Almighty God has stated in Hie holy Quran:

“And should Allah bring you harm, then there is
none but He whe conld remove it, and if He wishes you

good, there is none who could take away His grace; |,
(10:107),

At another place in the holy Quran, Almighty
Allalh has mentioned:

“Whatever bownty yon have, is from Allah; ..."
(16:53).

Noto, it is clear that all those that  exist in the
material and nou-material tworld, are the servants of God
and are helpless before Him.  In the holy Quran it is
mentioned Hit:

"There is nopte D Hire heavens md the earth but
must come to Arraliman as a seroant.” {19:93),
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If someone has hope from someone else, then
Almighty God gracefully changes it to lopelessness so that
the person nay return to iis trie Lovd. In the hook " Iddat-
ad-Da‘ee” it is indicated that Almighty God dissociates a
person with all tie connections that he las with the others.

To thank the True Benefactor.

Those having full faith in Abnighty God hawing
complete conmmand over everylhing, should thank  their
Trite Benefactor, as all good is under His control and He
gracefully grants what He wishes. That is why it is said
Hiat: "All praise be to God."

1t is esseantial to thank other lelpers.

If one is getting his bread or oflier benefit through
someone else, then it is essentinl to thank him. However,
one who assists should be thanked as having been provided
by Almighty God the means for the sane as well as troigh
His conmuand, and not as the main basis of good. Our
pions Imams (w.s.) have said: (1) "Not to thank the felper
is like not thanking the Creator.” (Biharul Anwar vol, 15).
(2) "Among you the most thaukful fo God is one wwho
thaks the people most.” (Safinatul  Bihar vol. 1),
However, there is no doubt that- if someone considers
another person as a permanent souvce of benefit, then i
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becomies a polytieist.

The hidden polytheism in praisitg others.

I ['afer-e-Sadig (a.s.), has given the exegesis of
the following verse of the holy Quran, thus:

"And most of them (nof only) do not believe in
Allalt (but also they) associate others with Him.” (12:106).

“If somieone keeps saying Hmf. ‘if such and such
person was not there, then | would have been ruined’; or "if
such and such person was not there, then I wonld Inve got
such a thing’ or “if so many persons were not there, then
my children would have perished’, then it implies that liis
faith is such, and if that is really so, then he is o
polytheist.” The hitam (a.s,) further said: "If someone says
that: "If Almighty God had not been merciful to me
through such and such a person, then I would have
perished’, then there is no harm in it; vather this is tree
faith in the Unity of God.”

Iniant [afer-e-Sadig (a.s.) and the thaukful beggar.

Masm'n bin Abdul Malik narrates that once fman
['afer-e- Sadiq (a.s.) was staying in Mina, when a beggar
asked for alms. The lmam (a.s.) directed someone to give
liim a bunch of grapes. The beggar said that he did not
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sieed these: vather he would lave some money. The Imam
(a.s.) said: "May God grant you further means”, and did
not give him anything else. After that, another beggar
cane to i, The lmam (a.s.) gave him three grapes with
his own hand. The beggar picked these and said: "All
praise be to Allal, the Lord of universe, who gave me
sustenance.” The Imam (a.s.) asked him to stay and gave
him more grapes twice, with both his palms full of these.
The beggar thanked Almighty God again. The Inam (n.5.)
asked Tiim to stay and asked his slave as to how nich
moriey he hiad with him. He said, about 20 dirham. The
Imam (a.s.) gave that mioney te the beggar. He took these
and said: *All praise is due to God; O God, His sustenance
is from Thee, Thou are one and have 1o partner.” For the
foirrth time, the Imam (a.s.) asked liin to stay and gave him
the shirt which he himself was wearing. The beggar put it
on and said: “thank God who has, in His Grace, given me
dress and made nie happy. The beggar, then turning
toward the Tnam (n.s.) said: 'O bondsman of God, may
God grant you belter reward’ and went awony. Masm'a the
narralor, says that if the beggar had ot addressed the
Imam and kept praising God, then the Imam (0.5.) would
have kept giving hint more. (the book Kanafi).

Um'hggf‘Gad and Trust in Him,

Remeniber, all means ave under the control of one
who las created those wieans. Therefore, the true faithful
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should have all expectations from the Creator only, whether
these relate to benefit or to remove any problem or worryy.
He should know that all means are under the will of God.
Even if the nieans of welfare become available to him, yet if
Almighty God does not wish so, then he would not benefil
froni these. Similarly, if all worldly means ave cut off, yel
Almighty God wishes so, then He tmay provide him oith
whatever He wishes.  Likewise, if all means to harm a
person are available, yet Almighty God wishes to protect
him, thew no harn could cone to him,

Unily of God and sulynission.

The true faithful should submit to the will of God
unconditionally, and should not utter a word in matters
like vespect or disrespect, health or disease, wealth or
poverty, life or death and the obligatory commands
regarding what must be dowe and what is prohibited. In
these matters, one should not express one's opinion as well,
like saying “wiy did it happen like that 2 or 'it should have
been like that', or “why did it not rain?" or wing is the air
so hot?* or “why did Almighty God not give me wealth or
children?” or "why did so and so die young while so and so,
being old, still lives?” or “why did Almighty God command
sich and such a thing to be obligatory and such and such
prohibited?’. In fact, a person who talks like this, considers
himself as a'sort of a partner in the divinily of God and his
Lordship.
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lin the book Kaafi it is stated that Imam J'afer-e-
Sadiq (a.s.) said: "If some persons pray Almighty God, who
las mo partier, regularly say their prayers, give zakal,
performt hajf and fast, yet they object to the commands of
Almighty God or the decisions of the loly Prophet
(5.A.W.5.) and say 'wing was such and such thing o done’
or even if they do not utter these words but feel so it Hieir
heart, then also they would be polytheists.” Then the mam
fa.s.) recited the following verse from the holy Quran:

"Bt wo, by your Lord, they twill not be (true)
believers wnlil they make you o judge in what they dispute
amongst Hemseloes, and then do not find any vexation (at
all) within themselves against what you decide, and submit
with fullest submission.” (4:65).

After that bwam [afer-e-Sadiy (n.s.) said: "You
st submit”, (Usool-c-Kaafi, Boak - Faith & disbelief,
chapter polytheism, hadith 6).

Muajlisi (r.) mentions in the explanation te Kaafi
that this tradition of the Inam supports the view that to
shoto inhappiness with what Alnighty God does or 1ol to
submit 1o twhat Hie pious lmams (a.s.) have directed, is
polytheism.

On this basis, when the faithful suffer, ther it is
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obligatory that they should desist from uttering a word, or
feeling in their hearts, about the will of Almighty God.
Howeever, to shed tears etc, on the death of a refative or
friend is 1ot only allowed by is @ good practice, However,
to siy: "Why did it happen?, it should not have happened !
s clearly prohibited.

Unity of God and His love.

The true faithful should be absolutely sure that the
Lord provides all blessings to him and Hhe whole universe
Himself; wlatever one gets, Hhwough whatever source, are
duie to the grace of the Exalted God; the outwardly menns
are also within the authority of Almighty Ged. Therefore,
He deserves true love and attachment. One shonld befriend
anyone only through the consideration that person is the
‘beloved of God', aid none else. To love Hie prophets, the
pious Imams, angels and the faithful s like loving
Almighty God Himself.

However, {o ltke sometfing assining that it is due
te God's blessing, so thet one may thank God for the same
and attain iearness to Him, amouls fo praymg God. To
fove the clildren, wealth or life with Fhat freeling is praier.
On the other fand, if one loves these things directly,
ignoring the blessing of God, then it is polytheism.  If the
love of a thing is stronger than thal of God so that in case
of a conflict between the two, one prefers the love of another
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thing, Hien it is not only polytheism but is also prohibited
and punishable. If someone loves worldly wealth miore than
God, Hren it is not possible for him to spend the money in
accordance with te connmands of religion. There are manyf
verses of the holy Quean and tradition i this regard bitt
for the sake of brevity, three traditions are given here.

1. Someone asked Imam [afer-e-Sadig (n.s.) the
meaning of the following verse of the holy Quran:

“The day when neither wealtl nor sons will be of
any avail; save to him who comes to Allal with a
submissive heart.” (26:88- 89),

The Intam (a.s.) replied that the submissive heart is
that when one is presented before Almighty God (on the
day of judgment), then there should be the love of Ged only
i s heart sand wo one else's.  Any heart which is
polytheistic and has doubl, is fil to suffer in nuisery. (Usool-
e-Kafi, clapter. Loyaltip).

2. huam ['afer-e-Sadig (a.s.) has stated: "No one
can hawe sincere faith in God wnless e loves Hin more
than self, parents, chifdren, qwife, other persons and wealth.
(Safinatul Biliar, vol, 1).

3. In the days of the kingdom of prophel Sulaiman
(a.5.), a male swallote said to its female: “10hy do iyou stop
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me from mating? I have so much strength that if I want, 1
can lift the dome of prophet Sulaiman in wmy beak and
throw it in the river.”

When prophet Sulaiman (a.s.) learnt of what the
swallow had said, he smiled, called both to his court and
asked wohether the stallotw could act as it cleimed. The
swallow said: *Ne, but [ tanted to impress niy mate so that
it may become awe-struck, and there should be no
punisiunent for the talk between lovers,” Prophet Sulninman
stid to the feale swallow: "Why are you avoiding it when
it is claiming to love you?" The swallow said: *O prophet of
God, it is a liar, it is not my friend and loves another one.’
Prophet Sulaiman felt very said and wept; he did not come
out of his prayer roow for 40 days and prayed to Almighty
God that He may, in His grace, enable the male swallow
not to love aiy swallow other than its mate. (Safinatul
Bilar vol. 2).

The fourth stage.

Unity of God, obedience, politheism,

If a faithful truly believes that there is only one wio
is the real Creator, Sustainer, Plwnuner, Patron of the whole
universe, whe has no partner in His Divinity and
Lordship, then he does not obey anyone except Almighty
God, nor does lie consider anyone else worthy of command.

81



The faithful considers only the Exalted God as worthy of
worshiip and considers all creatnres, including himself, as
being lumble, weak and insignificant.  All the creatures
hawve neither control over their means of sustenance 1or the
ability to defend against any loss, nor life, death, reward
nor punistnent in Hie hereafter, as total guardianship and
anthority rests with God alone. However, if Almighty God
Himself allocates the guardianship to someone and makes
him responsible over His creatures, then that person so
appointed should compulsorily be obeyed as he is appointed
g God.

The authorities loved by Allalt,

The guardianship authorized by Almighty God
extends to the proplets, the pious Imams, the nssigned
ulama during the brief invisibility of the 12th Imam (a.s.)
and the most learned jurists during the long invisibility of
the 12th Imani (n.5.). About them the holy Quran says:

" He who obeys the messenger, then, surely, he obeys
Allah, and he who turns away (remember) We have not
sent vou to watch over them.” (4:80).

The holy Quran further says: "...Accept what the
messenger gives you, and refrain from what he forbids, and
fear (the wrath of) Allal; ..."(59:7).

Almighty Allah has further stated in the holy
B2



Quran: "O you who believe!  Obey Allah, and obey the
messenger and those vested inauthority (from) among you,
" (4:59).

About 'those vested in authority among yow’, tHere
are differenl views among the Sunni Muslims - some say
that it means the rulers. This statement is devoid of
knowledge and argument, as, if there is a ruler who is not
fust, is not an expert in jurisprudence, is not against
sensunl desires, is not obedient to his Lord, etc., then such a
ruler has contradictory qualities. How can lie be fit to be
obeyed in religious fssues? Other points are beyond the
range af our discussion. However, taking the example of
the statement of Hazrat Umer: "two functionary marriages
(“mut'al al hafj" and “met'ah nissa”), were lawful in the
days of the holy prophet (S.A.W.5.) and 1 declare the two
as unlawful.” Now, if someone takes him as ’in authority’,
then he should treat "mut’ah as lawful according to the holy
prophet (S.AW.5.), as stated by himself, while treating it
as wunlawful, according to his divection. When there are
twao different dirvections about the swme issue, then it is a
case of combination of two contraries. -

Love Ali (a.5.) as divected by the holy Prophet (5.A.W.S.},
or love Mo'auial.

Mo'aviah considered war with Imam Ali (a2.5.) as
obligatory while the holy Prophet (5.AW.S.) had
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prohibited it ,saying: "to fight Ali (a.s.) is like fighting
cwith me.”  Mo'aviah gnve directions for malice against
[mant Ali (a.5.) while thie holy Prophet (a.s.) hiad directed
the friendship of Al (a.5.) as obligatory and the Exnlted
God lis commanded the friendship of Imam Ali (as.) and
his progeny as the reward for spreading the message of
Allal by the holy Prophet (S.A.W.5.), as stated in the holy
Quirair;

"..Say (O Muhammad) I do ot ask of you any
recompense for it (te toils of prophetship) save love of (my)
relatives.” ..."(42:23).

In this situation, it is compulsoryy o love Imam Ali
(n.s) and to have peace and friendship with him.  To
consider Mo'avia as one in authority amounts to have
malice towards Imam Ali (a.5.) and to fight with him. (In
this situation also it is a conthination of twe conltraries.)

"Vested in authority” is not reserved for a particular group.

. According lo the above quoted verse, the stafus of
"wested in authority’ is ot reserved for those high in
society or the rulers only, as the Exalted God hns
mentioned the sanie after obedience to Him and the holy
Prophet (S.A.W.5.), which means that the obedience to
those ‘vested in authority’ is just like the obedience to te
holy prophet. Accordingly, the holy prophet (S.A.W.5)
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and those "vested in authority” are one and the sanie n
respect of obedience.  The obedience to the holy Prophet
(5.A.W.S) is obligatory for each and every one and is not
reserved for any particular group. Similarly, the obedience
of thase “vested in authority’ is obligatory for everyone. In
fact, ane “vested in authority’ is above any sort of st and
Jie must be obeped completely and with mental peace,

Are ulama covered under ‘those vested in gutherity?

Frowi the abouve it is clear that the saying of some
persons Hiat by ‘those vested in authority’ are meant the
wlania, is ot correct as the wlnma are not invocent and are
linble to make errors. That is the reason that He views of
different ulama are often at variance with one another. Tt
may also be nientioned that innocence has to do twith inner
self and is not visible to ordinary persons. Therefore, the
selection of ‘those wested in authorify’ has to be by
Ahnighty God and his Prophet only.

The 12 Imarus are 'those vested in authority’

In miany books of the Shiahs and the Swunnis,
reliable fraditions ave available that the 12 Imams have
been declared as "these vested in authority’. One of the
very well knotwn tradition, which is a ‘repeated one' among
the Shiahs as well as the Sunnis, is being mentioned here
for reference.
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The holy Prophet (S.A.W.S.) relales who is ‘vested 0
anithorityy.

Jabir Thne Abdullal Ausari (r.) narrates; "1 asked
the holy Prophet that 1 know Almighty God and the holy
Prophet (5.A.W.S5.) but | do nol kiow who are “those
vested in anthority’. The holy Proplwt ( S.AW.5.) said: 'O
Jabir, those vested i authority are the caliphs amd  the
Imaims of the Muslins after me. The first wmong them aie
Ali ibue Abi Talib (a.s.); after him are, in sequenee, Husan,
(n.5.) Husain (n.s.), Al lme Husain (a.5.), Mudmmad,
biin Ali (@.s.) toho has been mentioned in Toral as Bagir,
when yyon qeet Hiew, pay iy sululation: to Hent.  After
thent are ['afert a.s.), Moosa {n.s.) Ali (n.5.), Mudanond.
(n.s.) Ali (a.s.), Hasan (a.s.), Hasan (a.s.)". Then, when the
loly Prophet took the name of "Hujjat ibnd Hasar’, then
he said Hiat: ‘he wonld be loving nry e and s
patrowymic (kunniyal’) would be the same as mine; he
would be the authority md the one wilto would remain il
this world lasts according to the will of God (*bagiyatul
Laly'); Almighty God would enable lim to cotgieer the East
and the West (the whole world); he wonld remain invisible
for his followers for such a long time that, except te
faithful, others would nol vouch for his existence.”

Jabir (r) says: "l asked, 'O holy Prophet
(S.AW.S.), will the Shiahs bencfit from his remaining
inwisible? The Prophet (S.AW.5.) said: ‘Yes, the people
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would benefit Tike the world benefits from the sun while it
is hiddew wnder Hie clonds.” ™

From the above teadition, e learn that obedience fo
Hre progeny of Hie holy Prophet, as menlioned above, is like
obeying God (the exegesis “Minhaj-us-Sadegain’).  Those
wihe want to koot more abont it, they should refer to the
book *Ghayat-wl-Maraant’, wherein, under chapter 59, four
traditions mentioned by the Swni Muslims and 14 by the
Shiah Muslims are recorded.  [n the smine book, in chapter
140, wider "hinamat’, 4 traditions from the Sunni Muslins
and 27 from the Shials are given,

Obedience to [ust Mujtalid.

L

New we can say that during the period of
inwisibility of the 12th lmam (n.s.), obedience to the .most
learned jurist (‘fagih janre sharait’) is obligatory like that
of the Imam as s official position is tHirough the guidance
of the Imam (a.s.). In the royal charter of the Imam (a.5.) it
is written: "Seek guidmice from one who is ('Asna ashari’
Shiah and the follower of Alle Bait (a.s.)), the narrator of
our traditions, follows what we have declared as legal or
illegnl, knows onr directions. Therefore, you should accept
what he divects. For sure, 1 declare such a person as our
leader. When he gives directions in accordance with our
instructions, then if someone does not obey frim, then he
does niot accept the conmand of Almighty God to that
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extent and considering it as minor, declines it. To disobey
our divections is the linit to polytheism.” (Kaafi).

Truly free jurist is fit for following.

For the furist, the conditinis are that he shonld not
be greedy towards worldly  bhenefits, shoudd ol seck
popularity and status, should wot be jealous. Sl a jurist
should be folloroed coen Hrangh there nary be anotler jurest
wiore piots the faee, A tradition: of biane Hasan: Askar:
(s bon Hhe fssie has beest quoted by Shetkh Ansari (r.) in
the Took *Ehttjaj’, wluch is as folloies;

"If amontg the jurists there is one who contlrols s
worldly desives, enfarces the commands of religion, checks
his sensnal desires and completely follows Iis Imams (a.5.),
then people shoudd follow him. Follotwing him is obligatory
like that of the Iams (a.s.) .

Obeying parents is like obeying God.

Obeying parents is like obeying those wlhose
obedience is obedicnce to God. Therefore, to hurt them is
forbidden i the holy Quran.  The Exalted God
commanded in the holy Quran to obey parents just aft
conmanding His own obedience:

“Your Lord has commanded that you shall no
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worship tuny) but Him, aud do good fo the parents, if one
or both of them veach old age with you, (then) do not say
fie to then, wor chide then, bt say gentle tords to them,
and lower to tiem the ing of lamility ot of compassion,
and say: 'O my Lord! have wercy on them just as they
nowrished me when L was small’,"(17:23,24)

Pareuts ot forbid the obligatory nor reconumend whot
is forbidden,

Here it 1s necessary to know Ht the pavents are not
ta be obeyed in everything.  Their obedience is conditional
that they must not forbid the obligatory wor reconnmend
what is forbidden. In this respect, to strictly follow the
commands of Allal and the holy Prophet (S.AW.5.) is a
must, as there is a clear command in the holy Quran in His
ruspect:

"We lave enjoined on man goodness to parents; but
if they strive to make you associate with Me that of wlich
you have wo knowledge, then do ot obey them. .. "(29:7).

The ground in support of following the parents is
very strong and e childven shonld not make  them
wnlappy as it is forbidden in the holy Quran. Thus, if the
parents ask for some act to be done or to refrain from the
s, ird the children do ot obey them, then the parents
are likely to be Trt.  In such a case, their obedicnce is
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obligutory and opposition is forbidden.

Details aboul parents” lurt feelings due to their opposition.

It a situation where the parents instruct for
somtething to be dowre or not dowe, but are not Jnirt if the
children do not ebey them, then such a disobedience is vol
forbidden in shariah. For example, if the parents ask their
son 1ot fo travel, but are not wunhappy if he stifl travels,
tHien the journey is all right. On He other haud, if the
jouritey canses pain to Hie pavents, then it is forbidden. I
that case, even shortening the prayer i joiriey o nol
fasting, is not permitted id  Hhese commands must be
followwed fully.

Wife should obeyy the husband.

For the wife to obey the husband is considered equa
to obeying God and the hely Prophet ( SAWS) Db tin
holy Quran, it is nientioned:

"Men Tave authorily over wonien, ol account o
that by means of whicl Allal s miade the one of Hient f
oxcel the other, and on accownt of what they spend out o
their property; therefore, the righteous women are obedient
guarding te hiddon which Allah has guarded.....” (4:34).

The Exalted God has excelled meir over womient an
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miade wten Hheir protector os He has: given gualitivs like
more intelligence, better and sowd planming ability, more
plysical strength, to en. Moreover, nici provide food,
dress, howse, dower, ete. to their wives.  Therefore, the
piots women obey their husbonds in regard 1o whal God
fas connmanded and in e absence of husbands, protect

themselves frime sin,

Apart fram this, the holy Prophet (S.A.W.5.) has
sid:- "if # voas permitted Hhat i beings should
prostrate before s, Hien would first of all connaand et
wives shonld prostrate before their heshands,” (Wasail-e-
Shiah, chapter, 181 Nkl ),

Sharing the bed wwith hushand is obligatory for wife.

There are many traditions about the wife obeying
Hie Iresbiandd, bt e inportant poin to remenber is that 1l
i desivable and fike Hie best prayer for wonen to obey their
hsbands v afl respects.  However, according o the
leared furists, il is obligatory for wives fo aflote copitlalion
to hushend: also the wife must  take  the Ireeshtnd’s
periitssion fo go onk even if she toants to visit ler parents,
event if they are ailing. If He wife goes out without the
pertission of the Jshand, then Hie angels curse lier till she

ref s,
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Desirable expenditure with the permission of He st

The wife should seck the Inishband’s permission in
the desirable expenditure, even if it is from her owen funds,
and the wife's offering is subject to Inisband’s pevmitssion,
However, for obligatory expenditire like on hajj, zikal,
‘elms’ or doing good to parents and relations, e
perniission is nol required and cvei if the lushand asks her
not to spewd the money, then also she can spend it If a
wife follows her hushand to seck the blessings o God,
whether those deeds are obligntory or desivable, Hien surely
she has followed Hie Exalted God and the holy Prophet and
it is considered s He best form of prayer.

Oppressive ruler should not be follotwed.

The prayer of God and following Him and Hiose
appointed by Him is obligatory. Therefore, obeying the
holy Prophet (SAWS.), the 12 Imams and  their
vicegerents and Hhose appointed according to the shariall, is
obligatory. However, to refer to the oppressive rilers for
fiting a suit or other dectsions, fo visit the courts for the
prirpose o to sipport Hhem is prohibited in Hw same
manner s referving to the devilish rulers. To gel
s g from sich courts i wilroful cven if it is 4
pers.ar’s o legal weealth or property. I this regard,
L Jap. o= Swdig (a.5.) has said: "If someone files q st
in the court of an oppressive ruler, then for sure he has
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appointed the devilish authorities as his judge and whaleoer
he gets from there, is illegal wnd prohibited, coen if it s
legally his right.” (Wasail-c-Sliah, chapter 12, "Qazia’).
The holy Quran prohibits front referring to the oppressioe
ridler:

“nd Miew if yon quavrel concerning any matier,
refer it to Allah and His messenger. .. " (4:59).

Non-practicing ‘aling’ is nol to be followed.

Like not nj”ﬁrrmg ta the oppressive ruler, it s
prohibited that a learned person, twio does not practice
according to the shariah and is keen to get worldly benefit
or wealth, imust wot be approached for religious issues. The
conditions for the true jurist have been explained carlier.

hi this respect, only two traditions are preseuted liere.

The greedy learned are robbers, '

A tradition from Dmam [afer-e-Sadig is: “When
you see a learned jurist whe is involved in worldly grevd,
do not consider him as a veligions authortty.  For sire, a
person becomes like what e prefers. The Exalted God
vevealed to prophet Daud (a.s) that: 'O Daud! do not
involve between Me and you sich o religions persoi who
loves the world, He will stop you from lovig Me. Verily,
sich whama are robbers who check My servants from ap-
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proaching Me. The lost that | cane do for then is that 1
awill take azoay fron thent te pleasire of nearness to Me! i
(Usool-c- Kafi).

Jurist for God alone.

A Iradition of uam Muthammad. Bagiy (n.5.) is: "If
somwone acgreires knowledge to pose as e of the leartied or
bo argtie with the fools or to attract people as o leader, Hhen
e huts got @ place of fire (in the hereafter) for himself. For
sure, feadership is for one whio deserves it, but not for the
fearned. (Knafi),

Peaple comuit error.

ln fact, all those persons wiho have gone aavaiy from
Altle Batit (n.s.) or the feanied wlanta appointed by Hen,
deliberately and fean towards others for worldly pleastres,
such persous commit graue error antd have lieen addressed

thus biy the holy Qurai:

"Hage you thein seen hibi Jio takes for his god liis
ovint desire, . ((45:23).



The fifth stage.

Lty of God and polytleisni in prayer.

Almighty God has most graciously invited all His
servaiits to pray Him, to get various benefits through His
kindness and attain sueh heights which wone has scen,

lieard or imagined earlier, According to the holy Quiwt:

“No sonl knows what delights of the eye are kept
hidden (in reserve) for them - as a reconmpense for wohat
(good) they had been doing. (32:17),

s A e - —— —

clay.

Mant, created from clay, connel reitedt near Fhes,
Fxalted God twithout the intercession of Hhe haly Praphet
(5. A.W.5.) or the pious [inams (s ) whom  All-knetung
and Allqvise God appointed for the guidance of man so that
he mpay attain veariess lo Hinr through Hie prayers, witl

Hie continued support of Hhe piotis sonls,

Throwgh the Ditercession, person’s watire changes
like copper changes o gold Hhrough chentical reaction,
Similarhy, Hiroigh devoted prajers, e dark side of funinn
being 13 reformed amd one cint gel the benefits of botl the

worlds by atteining nearess to God.
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Sineere derolion.

For praer to be accepted by Almighty God, there
are some requirements. The first condition is that one
shoudd be sincerely devoted. To be sincere in deed is like life
it Hie body. If one is not sincere in pringers, Hen one gets
further away from s Creator rather than getting near
Him. There ave many verses in the Toly Quran regarding
the same, sonre of which are given beloie:

"They iwere not commanded except that they should
worship Allalt, be sincerely devoted to Him in religion, ..."
(98:5)

"Say (O Muthanamad): ' worship Allah, siicerely
devoted to Him iy religion.” " (39:14),

“ And call on Him with  sincere  devotion,
exclusively devoted to Him in religion; ..."(7:29),

*Therefore, whosoever desires to nieet lis Lord, let
him do good devds, and associate ne one i the worship of

fis Lopd. " (T8:170).

Huypocrite is polytheist.

From relighle traditions the meaning emerges tHhat
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any person iwho does something for show, is polytheist and
hypocrite and wonld be punishable by Almighty God,
whether Tre makes that show e what iz obligalory or
desirable; wohether e s ogubar hypocrite or not, b other
words, such o person praygs fo e pear the people, to show
himself to be respectalle and To ke them Tappy; i
addition, he desires to e siubnissioe to God and secks His

Pleasire and nenrness,

Some other releaait verses of Hie holy Queran are

given belone:

Verily, the hypocrites ondy try to deceive Allal,
but He is over-renching thene, When they stund up for
prayer, they stand ap o longivdly Caithond earirestiness),
orly to be seen of men, and they remember not Allal but o
litHe; wwavering between that (aind Hus), (belonging) neither
to these (beltevers) nor to those (infidels); .7 (4:142,143).

"Woe to those who pray, but who are heedless of
their prayer, who (want) to be seen (show off Hieir good

deeds), (107:4-6)

Huypocrisy is ninor ol heisin,

The loly Prophet (S.AW.S.) has said: "For sure,
what | worry abord you most is the mnor polytheism.”
Someane asked: “OV prophet of God! whal s mieant fy
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miinor polytheisn? ™ The holy Prophet (S.AW.S5.) snid: ”
1t is Iypocrisy. On the day of judgnient, when Alnughty
God would be deciding the fate of His servants, then He
wonld address the lypoerites Hhus: “You shoudd refer o
those for whose pleasure you nsed to do good deeds in the
world.  Seek the revvard for your deeds front Hhene. ls it
possible? (Certainly nof).” " {Biharul Amenr).

Hypocrite deceives himself,

Someone asked the holy Prophet as lo how fo get
safpation o the day of judginent. The holy Prophel
(S.A.W.5.) said: "The satvation lies in that oie shonld nol
try te decerve Al nghty God. For sure, if sonte one tries 1o
deceives God, He gives him similar punishogent i return;
and takes wway the faith from him.If a person lins
intelligence, e deceives iimself and 1ot God.”  Someone
asked: “Homw can a person deceive God?™ The holy Prophet
(S.AW.S.) said: “The person obeys God but liis inteirtion
is to plense sonicone else. You shonld fear God mud keep
away from liypocrisy.  For sure hypocrisy is polytheism.
For sure, on the day of judgment, the fiypocrite w:mhi‘hf
called by four different names, i.e. 0 theliever!, o sinner!,
o cimting 1, o loss-sustainer | your deed twas futile and
your reward has been lost; todayy you havwe 1o valve; go and
sevk reward front e one for whom you acted.” (Biharul
Anmwar).
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The fire of hell is sorroneful about hypocrites.

T Mulwmad, Bagir (a.s.) and Iman [afer-c-
Sadig (a.s.) lave stated: “For sure, if some one s
performed a good deed with the infention of seeking God's
blessings and reward in e leveafter, yet if the plensire uf
otlher himan beings is also sought through e same, Hen
it wonld be considered as polythesne.” (Bilwrol Anzoar).

The holy Prophet (S.AW.5.} lus stated: "For sure,
Hie Jiell fire aud the liell dioellers cry due to Hie gpocriivs.”
Some one asked: "0 prophet of God, how does fire cry? ™ He
said: “Througl extra heat fn qehich the hypocrites are

i W
biireins.

The feader of the faithful Doan Ali (a5 has stated:
“For sure, Almighty Cod sent dewn  tHe  prophet
Mithanimad (S.AW.S)  so that he may guide them
towards worshipping God and  prohibiting  thent fron
worshipping hwonan beings.” (Safinatul Bilar).

Sowmetines praiper drigs @ person fouards fire,

Abu Baseer quotes Imm ['afer-e-Sadig as saijing
that on the day of judgnient a person, wilto used to worship
God, wonld be brought forward and would be told that
though he used to pray, yet his intention was thal the
people should praise him by saying liow good Iis prayers
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teseed Lo be. Then e wondd be Hirowen in the fire. Another
person wondd be browght next who would be Hie one who
wsed to recite He fioly Quran, He woould be told that his
irtenttion ased b be that te people shoudd praise him for
fris sweet tdee and musical recitation. He would also be
taken towards the fire, A third person would be brought in
whoe had died while peeforming ‘pilad’. He would he told
that Tis intention for the holy war was that He peaple may
sy Hhat suclh and sucl a person was very brave ete. He
wondd also be taken to lell. The fourth person wounld be the
ane whe wsed to spend lots of money in the way of God. He
wooudd be told that his intention was Hat people may call
him generous.  He would also be taken to hell, (La'ali al
Akhbar, chapler 8). 5 J

There are  muiy  traditions, rather  repeated
narrations that a hypocrite is a polytheist. For the faithfud,
Hs should e enongh.

Prefereuce for devotion and curse for hiypocrisy.

Many traditions tell us that the hypocrite would be
a loser in the hereafter, would be deprived of the reward for
his deed, would burn in the hell fire and may not get his
desired benefit in this world as well. I other words, e
wanted to be respected in this world but wonld not get that
respect as well; rather he would get shame and disgrace. In
the holy Quran, it is stated:
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"He loses this world and the hereafter; that is a
manifest loss."” (22:11).

As agninst him, a devoted person, apart from the
rewnrd in the hereafter, would also be vespected in this
world. Imam J'afer-e-Sadiq (a.s.), while giving the exegesis
of the following verse of the loly Quran:

*.Therefore, whosoever desires to meet his Lord, let
hint do good deeds, and associnte no one in the worship of
his Lord.” (18:110)

snid that a person who performs good deeds but not for the
blessings of God, rather he does it to be praised by people
and wishes that people should see and hear what he does so
that e may guin popularity, he is the one who has
associated others in praying Almighty God. After that the
Imam (a.s.) said that every servant of God who keeps his
good deeds hidden (performs them for the blessings of God
only) is rewarded in this world as well and Almighty God
in His grace makes these Jnouni, On Hhe other hand, if a
person hides his evil deed and does good to make a show,
then, as time passes, Almighty God makes his bad deed
known and he is disgraced,

True deed is reflected.

Imam J'afer-e-Sadiq (a.s.) has said that if someone
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plans that he would please God even though his deed may
be small, then Almighty God enhances the same and it is
more visible to the people. On the other hand, if some one
works hard, gets tived etc., yet his ain is to show off and be
praised by the people, then Almighty God would make his
deed look small (and people would hate liim). (The book
Kafi). |

Show off from the augle of jurisprudence.

If someone is invelved in major sins like “polytheisi
int prayers', and intends to sincerely repent, then first of all
he should be really ashamed, then he should firmly
deterniine not to connmil such a sin again in future; next fie
shonld resolve to pray only Almighty God. That means
that first he should repent and seek forgiveness from the
Exalted God, then he should perform all those prayers not
properly performed earlier, whether part or full prayers
were ypocritical, with someone other than God in ntind.
For example, if someone pays obligatory zakah in obedience
to Almighty God’s command, yet he either wanted to get
some benefit from the receiver or waiver of some loss or he
paid zakalt due to the fact that the receiver was an elderly or
respectable person, then it is binding that he should pay the
full amount of Zakah again purely for the blessings of God.

Whether part of the prayer is for show or the whole
of it, does not make any difference. In fact, even if a
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desivable deed like “qunmoot’ s performed hypocritically,
then it should be solemnly repeated.  If the prayer 15
performed for show, like joining the congregational prayers,
or sitting in the first vow or saying prayers at the earliest
time (with the same infention), then such prayer is null
and void. |

Hypocrisy i matters other than prayers.

There are o clear commuinds aboul Ingpocrisy being
proliibited in purely worldly affairs, which are not part of
worstip, Therefore, the learied jurists have not groen any
Judicial verdict aboul the same.  However, the patft to
satontion is that the faithful showld avoid hypocrisy in all
cases - even in Hie pernvissible ones. The mmin source for
lgpocrisy is the worldly wealth, respect and love. When
one acqitives the bad habit of love of world and its wealth
and one gets hardened in it, then slowly Inypocrisy takes
route in worship of Almightyy God as well,

The late Faiz Kashani (r.), in his book “Mahejjatul
Baiza' says abou! hypocrisy in worship and non-tworship:
"There are five types of deed in Inypocrisy -

(1) relating to body,

(2) physical and dress-related,
(3) related to twords,

(4) activity-related, and
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(5) following some one and related to external
[SSUES.

Each one of these either refers to worldly issues or
te hercafter, Each type is discussed belot.

(1) Body-related Ingpocrisy.

By body-related hypocrisy in prajyers is meant that
a persont may make his body weak and say that due to the
fear of God, remaining awake at night, less sleep and less
food, the body has become weak, or he may keep his lips dry
so that people may think that Tie is fasting, or he may show
to be busy in matters related to hereafter so that people may
consider him very pious. The other type of body-related
hypocrisy is that a person may make himself physically
strong, smart etc., with the intention that people may like
him.

(2) Pliysical and dress-related Ingpocrisy.

To get the nioustachie shaved with the intention that
people may consider ltim fo be strictly following the
religious conmands, or to walk gracefully and to show the
mark of prostration on the forehead, or to wear torn out
dress to show that he has given up the worldly plensures,
etc. All these refer to hypocrisy related to hereafter.
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Huypacrisy in tworldly issues is that a person wiay
put on very fine dress etc. so that people appreciate the

SME.

Hypocrisy in words.

If a person moves s lips to show that he is praying
or starts lecturing others to show fis learning and
superiority or he narrates the connmands of Allah regarding
what is obligatory and what is prolibited, but he is not
sincere in either of these, then all this will be taken nas

Ingpacrisy insssues relating ta hereafter.

Similarly, to shotw the people his excellence so that
people mny respect him and accept his learning, or to
express an opinion twith the intention that peeple may
consider hine well informed and knotoledgeable, or to flatter
ench and every person and to express verbal kindness with
the intention that people wmay like hine a lot, are afl forms of
worldly hypocrisy.

(4) Hypocrisy in deed.

To recite long chapters from the holy Quran in
prayers before the people, to lengthen ‘ruko’o” and
prosiration, to show that one is deeply engrossed in prayer,
to keep obligatory and desirable fasts, to perform hajj and
other pilgrimage, to offer fests, to give charity, with the
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only intention that peaple miayy consider him a religious

person twho worships a lot, are all deeds regarded ns
lngpocrisy in deed refated to hereafter.

To spend money in a gathering, efc., according o
the people's wishes, so that people may consider him
generois, or to hrwite a large mimber of persons in parties,
etc., are the deeds which are considered Iypocrisy in deeds
related to worldly affairs.

(5) Hypoerisy related to exd ermal issies.

The previous four types of | fypocrisy were concerned
with the self of the person. The fifth type of Iypocrisy refers
to external issues related to tris world and the herenfter.
The exmmple of such lypocrisy towards | Ite hereafter is that
of @ person who sits in the cathering of the pious and
learned persons just for show, without the real intention to
leari something from them, or he iy go to meet those
persons or inwife them at his home to show to the people
that e keeps their conpanlf. Similar is the fagpocrisy in
worldly affairs, like frequent wisits to the rulers or kings 50
tHiat people may by impressed by s comnections and hie
niaiy Hhus cheat the simple persons and gain some benefit.

Hypocrisiy depends on ptention,

Be it known Hiat hypocrisy actunlly depends on the
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real intention of the person. In other words, every deed
done to show te the people or to attain a higher status in
their eyes or to please them, is hypocrisy, whether il relates
to worldly affairs or to hereafter, In the above five
examiples, hypocrisy is not attracted unless a person
determines to commit hypocrisy. For example, clennliness
with the intention of obedience to God or to please Hin is
prayer, while if it is for show, then it is lypocrisy.
Similarly, to put on fine dress or to construct a decent
louse, if done to thank the blessings of God is prayer while
if it is for show, then it is hypocrisy. (For n detailed study
of this topic, i.e. hypocrisy, refer to the book “The
Submissive Heart' by the same autlior),

Severing the ties of kinship.

Oue of Hie ninjor sins is severing the ties of kinship.
It has been explained by Hazrat Inmam [afer us Sadig
(A.5), Imam Moosi Kazint (A.S.), Imam Ali Reza (A.S.)
and Imam Muhammad Tagi (A.S.). The Holy Quran has
mentioned such people hellish and cursed by Allah. Such
peaple are told to be those who are al @ loss.

Imam Zainul Abedeen (A.S.) says: *Beware of those
who sever kinship because | have found such people cursed
at three places in the Holy Quran’:

1. In the chapter ‘Cow’ (Al-Bagaral) Allalt says:
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“Those people who break the solemn promise which they
made with Allah, they sever that relation which He ordered
to join. (It is severance with kith and kin). They create
trouble on earth and these are the ones wiho would be at a
loss.”

In Quranic terms loser (khasir) is a person who
wonld be doomed on the day of judgment, The next two
verses also denote that one who severs the ties of kinship is
a cursed one.

2. In the chapter Thunder (Raad), it has been said
that those people who break their solemn promise with
Allah (sever with kin), which has been ordained by Him,
are the mischief mongers on earth, who are cursed by Allah
and their abode is wretched.

3. It is said in the chapter Muhammad (5.A.W.5.):
‘Can it not be expected from you that you would create
trouble on earth and sever the ties of kinship if you are
miade the patron of the people? Tis is done only by those
people who have been cursed by Him and they have been
made deaf and blind.’

Condemmnation of the severatice of ties with kin as found in
the Traditions.

There are many traditions in connection wifh th
severance of the ties of kinship. ~Some of those ar
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mentioned here. The Prophet (S.A.W.5.) says: 'Beware
enmity aniongst yourselves (specially the enmity between
kin) is ruinous. 1 do not mean falling of hair from head,
but the destruction of your faith.’

Imam ['afer Sadig (A.S.) says: 'Beware of "Halign”
because it slnys people.’ The reporter asked him what was
the meaning of “Haliga"?. The Imam (A.S.) replied: "It
was severance of ties with kin,’

The worst act in front of Allah

A persen came in the presence of our prophet
(5.A.W.S.) and asked; ‘“What wnas the worst act in front of
Allal?  In reply our Prophet (S.AW.S.) said: "To regard
amyjone a comipanion of Allal.” That person asked: “What
was the next worst act?” The prophet (S.AW.5.} replied.
*Severnuce of the ties of kinship.! The person asked again
about the act which was the worst after that. He
(S.A.W.S.) replied: *To tell people to do bad deeds and hold
them back from doing a good deed.’

To do a good deed in reply ta the bad deed of a relation.

A person complained to Imam ['afer us  Sodig
(A.S.) about his own relations. The Imam (A.S.) told him
to cool down and suggested hini to do a good turn to them.
The man told Imam (A.S.) that his relations were giving
hint all sorts of trouble and there wns no bad deed which
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they did not do to him. Then the Imam (A.S.) asked him
twhether lie wanted to sever the bond of kinship with them?
Did he like not to be kind to them? If he had behaved in
such a way, Allah would not be kind to him.

Allama Majlisi (r.a.) said that if you were kind to
your bad relations, they would feel it one day and repent for
their behavior. The blessing of Allal would help all the
relations.  If your bad relation did not repent, then the
blessing of Allah would be always with you, It shows that
we showld always be kind to our relations though they nd
severed the ties of kinship witir us, The Prophet (S.A.W.S.)
has told that we should be kind to our relations though they
ad severed the ties of kinship and have nothing to do with
yﬂ“.

Imani ['afer us Sadig (A.S.) says that there are those
bad deeds which the doer of these sees their result before
leaving the world,  The first bad deed is cruelty. The
secoitd is severing the ties of kinship and the Hhird is the
false stearing.

The death approaches becanse of severing the Lies of kinship.

Hazrat Ali (A.5.) says in one of lis lectures: *1 seck
the refuge of Allah from these kin who make the death
nearer to me! A man asked: ‘master, is there aiy sin
which canses the death te cone sooner?” The Imam (A.5.)
stid: "Yes, severing the tes of kinship.  Those families
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which live together and take care of one another get the
blessing of Allah. And those families twho cuf off the tes
and live apart, they are deprived of His blessings. Their
lives nre shortened despite their piety.'

All died becanse of severing the lies of kinship.

A companion of lmam ['afer us Sadig (A.S.)
complained to liine about his (the man’s) relations.  They
were liis first cousins (from lis father's side) who had
bothered liim a lot. The house which belonged to Irim s
taken awny from himis He was given just a roomt to live in.
If he were complaining to the state, he would  get
everything back from them. The Imam (A.8) advised hint to
be patient, The wan veturned satisfied. In 131 Higri all lus
velations died as @ vesult of an epidemic, Once the same
companion went to see the buan (A.S).The lmam (A.5)
enguired him about his (the man’s) relattons.  The
companion replied, by Allah all have died. — The Inan
(A.S) said "It happened just because they were titkind to
you and they had ignored your rights and had severed the
bonds of kinship”.

Deprivation from the Blessing of Allalr.

D J'afer us Sadig (A.5) reports Hhat the prophet
of Allal (S.A.W.S) said: "When people declare about their
knowledge and dow’t act according to it, profess their love



But hate in their hearts and sever the ties of kinship, at this
point Allah deprives them of His blessings, their wisdom
becomes vain for them and their foresight is of no avail to
them.

The prophiet of Allah (S.A.W.S) says: "Out of all
the sins crielty and severance of the ties of kinship are such
sins that the person who commits them, Allah punishes
lim severely in this world and a greater punishment is
stored for Itim on the day of judgnient.’

At another place the Prophet (S.AW.S.) said, "A
person twho severs the ties of kinship will not enter in
paradise.’ o

Jaber sfo  Abdullah  has learnt  from  lmam
Muhammind-e- Bogir (A.S) and who veceived it from the
proplet (S.AW.S) Hiat: "Gabriel reported me that the
fragrance of the paradise will be smelt from a distance of
thousand years (light years), but the disinherited person,
one who severs the ties of kinship and the old raper will not
feel it. Nay the fragrance of paradise will be smelt from a
distance of two thousand light years, but the disinherited
and one wio severs the ties of kinship will not be able to feel
it

Our prophet(S.A.W.S) said that no dun (request to
Allah) is accepted as a result of severance of the tes of
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kinship.

The proplet (S.A.W.S)as said that Allah will
pardon every one on the Night of Qadr excepl drunkard,
disinherited, severer of the ties of kinship and one who has

enmity for o momin,

Boud of kinship is @ niust.

Allnlr snys, 'Be afmid of Iransgressing My orders
through which yeu request My favour and beware of
severing the bonds of kinship.” The most important point to
poutder nwpon in Hhis verse is Hat Allal has mentioned His
fear with the fear of family affairs- having bonds with kith
and kin.

It Muhammad Bagir (A.S) las said the same
thing in the Tafseer (explanation) "Majmand bayan’. lmam
'afer Sadig (A.S) in ‘Osool-e-Knafi" has explained the
above wverse in this manner that "Arham’ means all
relations not only the close ones. No doubt Allah lus
ordered to hnave bonds with all relations. Bonds of kinship
are so important that He has mentioned then with His own

HAME,
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Bonds of kinslip and piety are equated with pomaz and

zakal.

bt Ali Rezan (AS) s said that Allalt has
mentioned Hiree things witht othier three things in Hie fioly

Quran.

1. The order of Namaz and Zakah is together. If
some one offers his prayer and doesi’t pay poor tax (zikal)
when e is able enough fo do so then his Nawaz is ol

accepled.

2. He has ordered to thank the pareints with his ot
thanks. If one doesi’t thank one’s parenls it imeans e s ol
thanking Allal,

3, He has ordered to have piety and bonds of
kinship. One cannot be a pious persont if one doesn’t
abserve the bond of kinship.

The Rights of relations and ensy accountability on the day
of fudgnient.

Allah has said in the Quran, ‘of course Allah has
ordered for justice and doing good turis to others. He hns
also ordered to give help to the relations.

It has been said in Chapter Thunder (R’ad) 'Those
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people who keep the bonds of kinship as has been ordered by
Him and also are afraid of rigid accowntahility on the day
of judgment.’

The above mentioned meanings of the ahove verse
clearly indicate that the bonds of kinghip if kep! help i the
accountability on the day of judgment. Imam ['afer Sadig
(A.S) also hns explained the above verse, that bonds of
kinship make easy the acconmtability.”

A relation of Imawm ['afer Sadiy (A.S) whe twas Imaui’s
(A.S) enemy,

Imam ['afer Sadig (A.5) told in his fast will, "Groe
seventy dirhams to my cousin Hasan Falus. Some one
asked him (A.S) why e was so kind to a person who  had
attacked him (A.S.) with a sword’?

Imiamt (A.S) told in reply, "Don’t you want mie to be
included among those persons about whom Allah says that
they keep the ties of kinship. There is no doubt about it that
Allalt has created paradise and made it clean and full of
fragrance; its fragrance can be felt from a distance of 2
thousand light years, but a disinlierited persoi and one
who cuts the ties of kinship are deprived of it
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Traditions about the ties of kinslhip.

There are many traditions regarding the ties of
kinship being a must. One of the traditions which was told
by the prophet of Allah (S.AW.S) and reported by Imam
Mulanmmad Bagir (A.S) goes like this; 'l advise my
followers who are present hiere and one not present and
their coming generations who are still in the goombs of their
wothers and the backs of their fathers that they must keep
the ties of kinship even with those who live at a distance of
one year. Becanse e ties of kinship is the niost necessary
part of the religion anid which has beent ordained by Allalr’,

The person wito keeps the ties of kinship cait easily walk ot
the Bridge of Siral.

L Muhanmad Bagir (A.S) cited from Abuzar
Gliafari (R.A) who has reported from the prophet of Allah
(5.A.W.8), sirat (there is bridge over the hell on which
epery one las to walk on) will have the ties of kinship and
deposits o its botfi sides, those who keep the ties of kinship
and return the deposits will pass ensily over the bridge of
sivat. Those who sever the ties of kinship and embezzle the
deposits will fall straight in the hell and their other good
deed would be of no avail to them.’



The benefits of keeping the ties of kinship in this world.

There are many traditions regarding the benefits of
the ties of kinship in this world ie. longevity of life,
delaying of death, vepulsion of miseries, increment in
sustenance, relief from the poverty and the enlargement of
the progeny, efc,

Three traditions of our prophet (S.A.W.5) have been
reported by I ['afer Sadig (A.S) in tie court of
Mansoor-e-Dawanigi.

1. ‘Allah let @ man to live for thirty years instend of
dying just after three years because he had kept the ties of
kinship. It also can happen as a result of severance of ties of
kinship, but one could di¢ just in three years instead of
living for thirty. Our prophet (5.A.W.S) also added that
Allah erases anything He likes and writes any thing He
wishes, Allah changes in the circumstances of the people if '
He wishes.’

2. Paying the rights of relations enlivens the homes
and increnses lives whether the man who does this is a
simner.

3. Ties of kinship makes the nccountability easy and
protects from the sudden death.
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Imam [‘afer Sadig (A.S) told Maiser, "The time of
your death was postponed by Allah several times because of
yotr keeping  the ties of kinship and helping your
relations.’

Ties of Kinship are the cause of prolongation of life. |

It has been reported about Imam ['afer Sadig (A.S)
‘that he told Maiser that his life was really prolonged. And
asked him what had he done? Maiser answered Hwat e
used to work as a labourer when le was young and he

wages was only five dirhams which le gave to his uncle,
\Grice Yaqub Magheolo visited . Imam Musa ibne ['afer
Sadig (A.S) to whom Imam (A.S) said: ‘you lad an
~argunient with your broiher about a house and both of you
\exchanged swearing words at each other and had a cut off.
Suchiact is not in my religion nor in wiy farefathers’
 veligion. So you must be afraid of Allah, Be afraid of His
| thrath; death will separate you as a resulf of this; your

brother will die in this journey and you will repeyt,

. \\{That person (Yaqub) said, ‘niy masterd niay die for

\ you. When am | going to die’? Imam. (A.S) replied, "your

deatl was nigh, but as you did a good turn to your aunt

and kept the ties of kinship, your life has been prolonged for

dwenty years (or months).” It happened as lman (A.S) had

iold that his brother died during the journey and was
buried there,
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The benefit of keeping the ties of kinship on the day of
[udgment,

Keeping the ties of kinship benefits one not only in
this world, but also in the hereafter. One gains spiritual
heights too. Imam ['afer-e-Sadig (A.S) says, ‘keeping the
ties of kinship elevates the moral standards; creates
generosity (because ore who keeps the ties of kinship has to
be gentle with one's own relations). As a result of the
repetition of gentle behaviour this becontes the habit of that
persolt. As a resull of being good to one's own relations
and helping thent the person becomes generous. The mind
(jealousy, enemity and other sins) becomes clean and pure.

Keeping the ties of kinship is the cause of acceptance of all
deeds.

E

Imam: Muhammad Bagir (A.S) says that all the
deeds of a person become pure s a result of keeping the ties
of kinship (It means that whatever act is done by a person
who keeps the ties of kinship becomes perfect and in this
way  they are accepted by Allah). His weaith increases,
miseries and calamities are repulsed. The accountability on
Hie dy of “judgment’ becomes smooth and the death also
distanees from such a person.’

Hand of friendship towards a person who cits the ties of -
kinship.
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Hazrat Syed Sajjad (A.S5) says: There are two acts
which are regarded the best by Allgh. One of them is the
action leading a person towards the assembly which is for
‘jihad’ or congregational prayer. The other act is that which
lends the hand of friendship towards a person who wants to
sever the ties of kinship. The prophet of Allah (5.A.W.5.)
says: ‘No doubt there is @ place in paradise which is reached
only by three kinds of persons, first one is the just leader
(Imam), second the keeper of the ties of kinship and the
thivd is such a man of family who is patient despite hunger
and poverty.

Good return (saiwab) of keeping the ties of kinship.

Onice the prophet of Allah { S.A.W.S) described the
good return (sawab) of keeping the ties of kinship in this
manner: "If a person approaclies his relation to help him
with his money and blood to fulfill the duty of being his
kin, Allah grants him (the person who acts like this) the
reward equal to forty martyrs. At each step four thousand
good deeds are awarded. His position is elevated and he is
regarded like a person who had prayed Allah for hundred

r

years.

At another occasion our prophet (S.A.W.S.)
declared: "The saivab of giving alms for the sake of Allah is
10 times and for lending money is 12 times (because loan
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doesn’t mar self respect); doing a good turn to the co-
religionists is 20 times and keeping the ties of kinship (
being good to relations and paying their rights) is 24
Firmies.”

 The meanings of keeping the ties of kinship and their
severance. :

As there are no special meanings found in the Holy
Religious laws for keeping the ties of kinship and their
severance, so whatever is generally understood by the
public is regarded proper. The relations from the father’s
side and also from the mother's side, direct relations or
indirect one (distant relations) are all considered relations.
Also the descendants of the daughter also  are respectable.
*They Keep those ties (the ties of kinship) which have been
ordained by Allah.” Quranic verse -(its meaning)

Uroa sfo Yazeed asked the meanings of this verse to
Imam ['afer Sadiq (A.S). He (A.5) said: It means to keep
the ties of kinship with all whether they are Mahram
(Ladies can conie in front of such men without a veil) or
Nao-Mahram (the ladies shouldn’t come in front of such
nien without a veil) close or distant velations or they are
related after many generations.
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There is no difference between a rich or poor relation.

Generally people regard rich or famous relations as
their kin and treat them in a good manner, but to a poor
relation the treatment is just the a,r;pasfte and the poor
 person has nothing to do with them. The holy religious law
doesn’t differentinte between the poor and the rich relations.
Proximity of velationship enhances the responsibility.
His/her rights are considered to be very important,

What is the ties of kinship?

Whatever proper action is taken by one for one's
velations is understood as keeping the ties of kinship. To
greet (say salam) one's relation, which is a very ordinary
thing, or refurning his greeting in a proper way is also
regarded as keeping the ties of kinship.

Imam J'afer Sadig (A.S) has said that keeping the
ties of kinship and good turns to your co-religionists: helps
in the accountability at the day of judgment and also keeps
away from sins. Therefore you must keep the ties of kinship
and be good to your co- religionist. That deed could be as
ordinary as greeting warmly or returning the greeting.

"Keep the ties of kinship. It could be as little as
offering a glass of water, *said our sixth Imam (A.5)
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The degrees of keeping the ties of kinship.

The second martyr (R.A) tells about the degrees of
keeping the ties of kinship in this way. Traditions confirm
to it that the ties of kinship means treating other in such a
way as we treat ourselves, We must wish the same things
for our relations what we wish for ourselves. the second
thirig that we can do for our relations is to help them in
their difficulties. To benefit them is the third act which we
can do for our relations. It means that we must try to be
beneficial ta them in legnl and proper ways. (It could be
providing a job or finding a business for them; by teaching
religion and by becoming a source for their salvation on the
day of judgment) the fourth thing is being good to the
wards of those relations whose responsibility he has to
provide food to them (i.e. the wife of his brother and step
mother for whom his brother and father are responsible
respectively) is greeting them to a lesser degree, is sending
your good wishes to them. The lowest of these all is to pray
for one's velations in their absence and encouraging them
in their presence for doing any good depd.™

- What is mieant by severance of the ties of kinship?

As 'keeping the ties of kinship” are understood by

the' judgment of the people, in the same manner the

" severance of the ties of kinship' are judged. If not changing
greelings, turning awny faces, not being at talking terms
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and not having any regarded are considered 'severance of
the ties of kinship’ by others, then it means that. And also
not replying to a letter, not visiting, not going to see while
one is ill and not fo go to see when one returns from the
journey are regarded as neglecting the rights of kin then it
is “severance of the ties of kinship’.

The standard of severance of the ties of kinship for near and
distant relations.

There is no doubt that the standard of keeping the
ties of kinship and severing the ties of kinship is not the
same for the public, in regard to near and distant relations.
It may be that the same kind of act can be considered
severance of kinship for one relation not for the others. The
samie manner of behaviour with a pious and learned persoti
may be thought severance of the bonds of kinship and for
the other it may not be regarded so. In case of doubt one
must shun from behaving in @ manner one does because
there is a fear of crossing the boundaries of the realm o
"major sins'’.

Looking down af the poor relations is also severing the tie
of kinship.

Worst ype of severance of the ties of kinship i
misbehaving with the poor relations; despite being wealt
and holding a place of importance in the society, not f
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regard them as relations and also to be conceited in their

presence, but behaving properly with the rich ones; sucha

person is not keeping the ties of kinship, but obeying the

idol of wealth. That person has great regard for such a

wretched world. It cannot be called keeping the ties of
kinship .

How far keeping the ties of kinship is @ miust.

If the behaviour of a person with his relations is
taken as severance of the ties of kinship, then he musl
change his attitude to them so that the ties of kinship are
observed which are ordained, for example if a poor relation
cannol provide his own daily requirement and requests his
own well to do relation to help him for medical trentment
or to pay back a loan then it is an obligation for the rich
relation to grant the request. If the rich relation did rot
help his poor relation then he severed the ties of kinship
which is a sin. "

If one comes to know that one of his relations is
in need of a certain thing then one must provide it if one
can afford. In case there is a fear of becoming poor, facing
difficulties and miseries then it is not a must for one. If -
there is a doubt of committing a sin while keeping ties of
kinship then also it is not obligatory. For example, a
relation of a person who keeps the ties of kinship, returns
from a long jouritey, goes to see hin (which is necessary in
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the eyes of the people}, is forced to. commit-a sin (i.e. listen
music or to see the faces of na-mehrams). then. to keep the
ties of kinship'is not necessaryy.

The ‘Sfm!dﬁn_:l' of keeping the ties of kinship and its

SeUERINCE.

If there is any doubt at a juncture whether keeping
the ties of kinship is obligatory or not, then it must be left
to the judgment of the people. |If the peaple regard it
severaiice of Hes of kinship, then one mustn't act upon it.
In short, the voice of the public is the standard for "keeping
the fies of kinship’ and 'its severance’. Not to say salam
(greeting), not doing a little good deed, not helping in need
of a minor help and also not going to visit (to one's
relation) are regarded severance of the ties of kinship and
doing them are considered keeping the tics of kinship.

Keeping the ties of kinship is optional for some relations if
it is riot obligatary.

Often it has been found that if one relation severs
the ties of kinship with the other then the other retaliales in
the same manner. The other relation justifies his ouwn
action, but this is "haram’ or not permitted according to the
code of Islam. Our prophet (5.AW.S) says 'do not. severe
the ties of kinship with your relation even :f they don't keep
the ties of kinship’.
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An edict of Imam [afer Sadig (A.S).

Abdullah sfo Sunaan (R.A) says that He reported to
Imani J'afer Sadig (A.S) about his (Abdullah) desire of
keeping the ties of kinship with his cousin, but Hhat cousin
wanted to sever the ties of kinship. "We desires to have
close comnection with him, but the cousin does nol want.
Nowt as a result of this attitude of the cousin we desire to
severe the ties of kinship with hin. Do you allow me to do
so'?

Irmiam (A.S) said ‘remember, if you keep the ties of
kinship with your relation despite his negative belviour,
he may be impressed by your good action and begin to
behave properly and fulfill his duty as a relation. In this
‘wiy you both have the blessing of Allah. If you sever the
ties of kinship with your cousin , you both will be deprived
if His blessing’.

A good turn for a bad one.

The prophet of Allalt (S.A.W:S) says: *if someone is
dishonest with you, you don't becomne dishonest with lim:
otherwise you be Iike hint. Don't sever your ties with your
relation even if hie does. If you begin to have nothing to do
with him then you will be like hint’,
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The prophet of Allah (S.A.W.S.) persuades us to be
good to bad people and says: ‘do you want me lo tell you
the things which are beneficial.” He was requested: "plense
do so,’ in the reply to the request he (S.A.W.S.) said these
three qualities, firstly to have ties of kinship with one who
severs them; secondly to give some one who deprived you;
thirdly to pardon him who was cruel to you.’

Severance of the ties of kinship and ‘Infidel or Muslim’
relation.

The obligation of the rights of kinship are indicated
in the traditions of the infallible, it doesn’t matler if the
relation is ‘Shial’ or 'Sunni’ pious and abstainer or corrupt
and sinner, whether he is a Muslim or kafir, the ties of
kinship are a must to be kept. If any Muslim relation
beconies a kafir he still remains a relation, Ibne Hamid
once asked Imam ['afer Sadig (A.S) whether his non-
Muslim relation had any rights of kinship or not? Hazral
(A.S) replied ‘why not ‘the rights of relations always
remain (even if the relation is @ kafir). If the relation is a
Muslim, he has two rights, firstly because he is a_relation
and secondly being a Muslint. - '

Sixth Imant's Companiont Dawood Ruqqgi (R.A)

Dawood Ruggi (R.A) said that he was,sitting in t
company of the Imam (A.S) and he { the limam (A.S) starte
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speaking and said, ‘O Dawood your actions were presented
to me on Thursday. | was pleased to see that you kept the
ties of kinship with your cousin. I also know that your
keeping the ties of kinship (despite his severance of the ties
of kinship ) will become the cause of his death’. The
Companion (R.A) of Imam ['nfer Sadig (A.S) says, ‘my
cousin kept enmity with me, He was a very mean person. |
went to Mukkal tolen I canie to know about liis poverty. 1
gave him enough money so that he could meet his both
ends. This was the act which wns presented to you (as.)
and you (a.s.)reported ta me about it'.

The behaviour of the sixth lnam (a.s.) with his relations

who were s enemies.

The ties of kinship must never be severed with our
enenties and kafir relations. To support this we find many
examiples from the lives of our Imams (n.s.) who treated
those persons well who turned their backs from the rights of
them (a.5.) and were blood thirsty enemies too, which is
"kufy’. The Imam(n.s.) told in his will that 70 dinars should
be given to Hasan Iftus. Hasan Iftus was a relation of the
imam (a.5.) who had pulled his sword towards the imam
(a.s.) . The good behaviour of our Imamia.s.) was due to
the relationship. Abdullah sfo Hasan was a relation of the
sixth Imam (as.) who was rude to lmam (a.s) and had
quarreled with him (a.s). This man had asked the Inwm

(a.s.) to swear allegiance to lis (Abdullal's) son, Despite
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this rudeness Imam (r.5.) never did anything against him
and didi’t sever the ties of kinship with him. History has
nothing to say anything contrary to this.

Lnaaw’s (w.5.) discourse with Abdullal Hasani,

Owne day Abdullal wolo met the sixth Imam (a.s.) in
a street of Madina and started arguing with the Imam
(n.s.) and told lots of things against him (a.s.) some people
gathered there when they sawe this. Inam (a.s.) was very
gentte to I fuspite of his severance of the tes of kinship
by behaving rudely, The next day hnam (a.s.) went to lis
house to guide him to the right path. He (a.s.) told fiim
that Tie (Duiam) read a verse of the Quran the previous
night which meant *They are those people who keep the ties
of kinship which have been ordained by Allafi'.  When
Abdullal lieard this he understood that the Imam+a.s.) was
euiding him . He cried and snid. ‘I had forgoiten this
verse.” After this the Imam (n.s.) and Abdullah embraced
ench other. :

The grief of Imam ['afer Sndi:g (n.s.) for the cruelty to the
Sadnat-e-Hasani.

When Mansoor-e-Dawanigi put Abdullali-e- mahez
and many other Sadaat-e-Hasani in the prison of Kufa,
Imani(n.s.) was very much grieved though those people
were against Imam(as.). He was grieved so much he was
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bed-ridden for twenty days . He wrote and senl a letter to
prison in Kufa expressing lis grief and consoling them. He
was in coniplete contact with them all the time. He cried
on their imprisoitent.

Kafir relations.

There is no harm in having the ties of kinship with some

There is no doubt that according to  Islamic
injunctions having the ties of kinslip is a must and its
severaitce profiibited, Even having the ties of kinship with
same kafir relations is not bad. But in fact theve is o
difference between Kafir and Muslim and in the same
manner sinner aid pious. No one mst be confused at a
ruliig about having hatred with Kafirs then how can it be
possible [o hawe ties of kinship with them?  The tHhng is
hawving ties of kinslip is a manifestation of good behaviour
which people consider a proper act, but Iatred is an inner
feeling. One should keep the Hes of kinship in practice
thowugh must keep hating the Kafir relations.

There should be no help to Kafir .Irﬂf.ri'h'mrs in their ruthless

actions. |

e The severance of the ties of kinship becomes a must
if by keeping the ties of kinship with a wicked or Kafir
| relation his wickedness and sins increase, Even if there is a
possibility of decreasing his infidelity or sins through not
ﬁainminjng the ties of kinship, still the ties must be
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severed. This problem takes this form according to Nahi
wnil munkir (asking people not to sin), If by not keeping
the ties of kinship infidelity and sins don’t decrease or there
is no chance of decrense, then not keeping the ties of
kinship would be prohibited.

Abhorrence with the enenty of religion.

In another case severance of the ties of kinship
becomes obligatory when an infidel or wicked relation is
bent upon the enmity of Islam. In the chapter Mujadila 59
verse 22 Allah says ‘you will not see those who believe in
Allah and the day of judgment to be the friends of the
eneries of Allal and the prophet (S.A.W.5.) even if they
are their fathers, sons, brothers or of the sanie family’.
This verse clearly nientions the severance of the ties of
kinship is obligatory if the relation is an eneny of Allah,
prophet (S.A.W.S.) or the religion (lslan).

To have the ties of kinship is obligatory | if one is not an
enemyy openly.

Allal does not refrain you from doing justice and
doing a turn to those who don't fight you and also don’t
drive you away from your homes. No doubt Allah is a
friend of those who do justice. Allah refrains you from
having friendship with those people wha fought you
because of yyour religion, drove you atway from your homes
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and helped those in this connection. Those people who are
the friends of such persons are considered cruel. It mears
that if the relation is not openly the enenty then keeping the
ties of kinship is obligatory.

_Y.r:i_u !Immr to travel a long distance for keegmgiﬁrg lies of
kinship. »

It is optional in the code of holy religion that we
must travel a long distance if needed for keeping the ties of
kinship.  The prophet of Islam (5.A.W.S.) told Hazrat
Alila.s.) that he (a.s.) must go to g certain place which is at
a distance of two-year journey if it is needed for doing a
good turn to his (a.s.) parents. For keeping the ties of
kinship with his (a.5.) velations he (a.5.) must travel to the
place which is at the distance of one year's journey; for
visiting a sick person you must walk a distance of one mile.
You have to escort a funeral to a distance of two miles and
for visiting your brothers in faith you should go to a
distance of four niles,

It has been said previously that if a person eoes on
a journey to visit his relations, he gets the reward of 40 .
thousand good deed at each step he takes for this purpose,
his 40 thousand sins are pardoned and he is clevated to 40
thousand ranks above his position.

Staying away from relations, but keeping in touch,
During his reign the leader of the faithful wrote to

his {a.s.) workers 'to keep in touch with their oun relations, |
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but must not live in their neighbourhood, Late Naraqi has
explained this sentence in his book *Merajussanda’ in these
words, ‘Living in the neighbourhood becomes the cause of
hatred, jealousy and severance of the-ties of kinship’. It is
very comition nowadays. If the relations live apart, their
friendship lasts longer. There is a saying in  Persian
‘Distance and friendship’. Digtance and friendship go
together. l

The ties of kinship with spiritual father.

Wise people know it perfectly well that a person has
two types of abilities. One is spiritual and the other
physical. For physica: growth man has one’s parents. The
teacher infuses spiritualism for the rest of one’s life. As a
matter of fact, for achieving real life after death the teacher
plays a major part. He is the spiritual father. Hazrat
Muhammad (S.AW.S.) has said that man achieves
spiritual heights by having their love and obedience to
them. This takes a man nearer to Allah. A man who enters
the spiritual - strong fortress of Hazrat Muhammad
(S.A.W.S) and Hazrat Ali (a.5) who were great teachers of
spir:'mniiﬁm, he begins to show spiri!:uul powers and hidden

_spiri;ulism manifests itself . The doors of knowledge and
rysticism are epened upon him. Truth and wisdom come
to his mind. He finds a clean sinless and humane life.
Human spirit couldn’t progress any further than animal
form if those venerated persunulitiés were not amongst the
people; humanity, would not achieve its height if those
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venerated personalitieswere not amongst the people.

The greatest blessing was the prauhﬂthﬂﬂd __f the propliel __f
Allah {S.A.W.S.)

To achieve the perfect spirit a man must become the
spiritual son of these most revered personalities and have
love and devotion to them.

In chapter three Ale-Imran verse 164 we recite
*Allah shotwered a great blessing on the believer that He
appointed a person (5.A.W.S) from their ranks who recites
- the verses of Allah and purifies their minds. He (5.A.W.5.}
teaches them the book of Allah and things full of wisdom
though they had gone completely stray before it'. This
werse of the Holy Quran clearly explains the appointment
of the prophet of Allah(S.AW.5) by Him was a greaf
blessing that He had made the believers indebted for this.
Sending of a prophet like Hazrat Muhammad (5.A.W.5)
was i great blessing of Him.

The love of Ahle Bait and worldly gains.

Yunus sfo Abdur Rehman told Imam ['afer Sadig
(a.5.),Allalt has ordained us to love you respected members
of the prophet’s (s.a.) family. In iy opinion this blessing
(the love of Ahle Bait) is better than all things in this world
and in the hereafter’. Imam (a.s) was displeased at this
remark and said, ‘you have thought it in a wrong way, the
world and all it contain are nothing, some are for enting
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and some for wearing, you have equated our love twith

mundane things whilst our love is indefinite and ever
lasting’.

It was mentioned briefly under the title of ‘the
rights’ of parents thal one becomes disownied by spiritual
father too. If one slackens in fulfilling his rights one
automatically is disowwed by him. Though it is not
possible for everyone to fulfill the rights of a spiritual
Jather, therefore an ordinary person must try his level best
to be careful about the rights of these sucred personalities
and admit his humility and worthlessness.

Who are the spiritual relations.

It is also obligatory to have ties of kinship with
‘spiritual relations’. As severance of the ties of kinship are
prohibited with the physical parents and other velations in
the same manner it is prohibited with the spiritual parents,
The prophet (S.A.W.S.) and Imams are on the top list of
the spiritual parents. There are tuwo kinds of the spiritunl
relations, one the descendants of the progeny of the prophet

(s.1.), which means the chain of Sadaat. The other kind of
spiritual relations are ‘Believers’ and "shiahs’. They are all
the spiritual children of the revered spiritual personalities.
As a resull of tins they are all brothers to each other. The
Holy Quran has mentioned this in chapter Hujrat 49 verse
10 *All Momins are brothers to each other’. They are a link

of the big chain of the spiritual father (S.A.W.5)
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The Rights of Sadaat.

Allama Hilli r:m.'rrpf!ed a book called *Qawne-dnl
Altkam’ for Ttis son Fukitrul Mohaggageen. At the end of
this he has advised his son in Hiis manner, “your duty
should be to lave the ties of kinship witi the pure offspring
of sudaat. Allal has ordained that love and friendship with
them is the reward to our prophet (S.AW.S.) for
performing the task which e (S.A.W.5.) was orderved by
Hinm. The holy Quran says this in sura Shoora 42 verse 22,
‘O prophet (5.AW.5) say I do not want any reward for the
work of prophethood save the love of my relations (members
of miy houselold)’. One of the traditions of our prophet
(S.A.W.5) goes like this. 'I will recommend to Allah for His
blessing for four types of persons, though they might have
donie all the sins of all the people in the world: A person
who helps my progeny and their offspring,(2) a person who
helps them with money when they were in monetariy
difficulties, (3) a person wito expressed his love to them in
words and in deeds as well, and (4) a person who helped
them in their need when they were llomeless or in' the

captivity of their enenny.’
- I there any right of our prophet (S.A.W.S.) on anyf one 7,
Hazrat Imam ['afer Sadig (a.s.) has said that crier
would cry on the day of judgment 'O, people be guiet
because the prophet (S.A.W.5.) wants to say something’.
The prophet (S.A.W.5.) would stand and say 'stand up
any one who has done any good turn to me. | want to pay
it back’. All the people would say with one voice, "our
parents should be sacrificed for you, we have no right or
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rerward for doing any good turn te yoir or any good deed to
you. In fact good acts were fo ajl the creatures by Allal

and you (5.A.W.S5) : .
Serpice to sadaat and a high place in paradise.

The Prophet (S.A.W.S.) would say ‘I am indebted
to all those peaple who provided help or shelter to any of my
‘ahle bait’ or did a good turn to them, clothed them while
they twere hungry. Stand up one who did any of these
things’. Then some people would stand up who had done
such deeds.

Allah would declare” O Muhammad O my
beloved, 1 have apportioned the reward of good deeds to
them just for your sake. Tiey will get a place in paradise
which yoit (S.AW.5) like for them.” Allah will keep them
in the neighbourhood of the prophet (S.AW.5) and His
(5.A.W.5.) progeny (i.s.) there will be no veil between

them.
© The rights of the co-helievers.

There are many traditions regarding the rights of
montineen and co-brethren of the faith, but we would
present here a few. Monallah sfo Khunais asked Imam J'afer
Sadiq (a.s.) about something. The question went like this:
what are the rights of brothers in faith '?  Hozrat (a.s.)
replied, "There are seven obligatory rights of ‘@ momir
(believer) If some one neglects even one them, one becories
disobedient to Allal and he doesn’t get any thing from

.



Him'. Moallalt asked, “what are they'? He (a.s.) replied, 'l
am afraid you may remember them, but will not acl wupon
them.! Moallah said,” Allah willing this will not happen’.

I Jafer Sedig (a.s.) told, ‘The most easy out of
them is you wish for other what you want for yourself and
don't wish for other which you don’t like for yourself .

Imam (.5.) has explained other six vights in this

THAnnet

The second right is, 'you should abstain from
envaging him. Try to get Iis consent and accept what he
says’.

The third ::ig{ﬂ is, ‘you help him with your life,
wenlth, tongue, hand and fmt\ '

The fourth right is, “you guide him and tell hin
such things which can lead him to his good’.

The fifth right is, ‘Don’t eat to your fill if your
brother in faith is hungry. Don’t quench your thirst if he
is thirsty. Don't wear nice clothes if he caniot afford to
have such clothes.”

The sixth right is, *If you have a servant then send
this one to him to do some of his (brother in fai th's) work’.

And the seventh right of a brother in faith is, 'If he
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swears for something you must accept it. Accept his

invitation. Go to see him if he falls ill, Attend his funeral if

he dies. If you come to kiow about his needs help him
before he asks you for helyr,

Keeping the ties of kinship with the Imams {a.s.)

Imam Ali Reza (a.5) has said,” if you cannot visit
(pay hotnage at their shrines ) us, then you must see our
good and loving friends. In this way he will get the reward
equal to one which he would get by visiting us. If he wants
to have the ties of kinship but fails to do so then he must
keep the ties of kinship with our pious friends. This act will
help him in getting the reward equal to keeping ties of
kinship with us. To have respect and esteem for a brother
in faith is like respecting the spiritual father (the infallible
leaders), In the same manner the insult of a brother in faith
is like insulling the spiritual father (the infallible leaders).

Because of this, far rﬂ:cﬁ:inﬁ effects have been told
for such an action. '

\

As this discussion is getting very lengthy we are
avoiding going in more details about this topic. We pray to
Allah so that He may help us in keeping the ties of kinship.
He also may help us in fulfilling the duty of looking after
the right of other people. :
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